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Meditations for August

By S. E. M.

August 1. All power 1s at my command, since 1 am a child of the Infin-
ite Creator., This is the power and inrelligence which swings the planets
through space and stirs the life in the tiniest seed. By understanding the
Law 1 can direce this power to bring crder, success, health, beauty and
Lln:.le:'rs;tanz.{fng intp my Life,

August 2. As I attain completer understanding, T radiate power and
joy and am able to bring health, harmony, and understanding to others.

Aungust 3. I cannot realize the Presence of God nor can [ demonstrate
AL of the guad He has in store for me so l-:jug HE INLW mind 15 filled srich
nepative thoughts, fear. anger or worry. Therefore, T shall releace my hold
on all negation and open my mind and heart 1o beauty, joy and wholeness.

August 4. The very life within me s God within me. T will trust it to
carry me to my goal of health, success, and happiness.
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August 5. T shall free myself from all resentment, dislike, criticism
and fcar so thar the Power for good may find an unobstructed channel
‘t]'ITETngI'I which fo poOUr QUL the ':-{e.-'.:ii'ngs of |‘H‘t"=1_!a"[15 peace an-'_{ hzlrlnnn}-' (8]

a“. 5'|."].'.|l'.3 contact rme.

SEEEs

Aungust 6. I mnst be honest with myself and decide what ic is that T
really want. Do T care more for self pity, for my pet resentments, e ju-
dices, angers and fears than I do for complere understanding and the
realization ol the presence of God? | must search out my inmost thoughes
and be careful what T think habitually for I shall manifest that which I
most desire.

August 7. Do I really believe thzr I should "seek God ficst” and that
then “‘all these things will be added unto me?” Am I acting on that
belief? T shall set aside a time each day for a period of quiet communion
with the loving Spiric so that 1 shall be led to understanding and reali-
TATION.
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Avgust 8 Lile already holds for me that which I desire and need. I
onen my mind o the inflow aof Divine ideas which will lead me 5 the Ii}‘:-;l'll'
thing that T should do or ro the right condition or person that T should
contact in order to bring to me that which T desice.
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August 9. Because the life in me is God in me, T now have perfect

health.

August 10, A perfect patrern was set in me in the beginning. As I con-
templare this peclect picture and refuse o see the negarion and inisery
born of ignorance, life unlolds for me in harmony, joy, beauty and
SLEEES.

=

t"‘mgust 11. T know IELYy gUud eEESES PO I know thae I shall ke led o
it. I am glad and I give chanks thar it 2 sa.

; (Contmued o Poge 20)
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I Vacation Thrills

HIS is vacation season, and most ot
us will be given a respite of two or three weeks from the “daily !
grind,” during which time we expect to visit new and interesting
places, SEE NEew z;i_ghl:s,:__r and refresh our minds and bodies with the 3
wonders of the unusual. However, most of us will return to our
daily tasks with bue little of real treasure gleaned from our few
days of release from toil. Why so? Simply because we shall
take with us on our vacations the same man and the same woman
that has been toiling, sweating, wottying, eating, sleeping, and
dreaming through the year, and we shall return with thar same
man and that same woman, our old, wearisome, prosaic selves.
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Dufing \-rﬂ(._ﬂ.tj.ﬂn., W hﬂ'u'f'. a2 Epeciaily gUDd 'El-l.arl‘.l:e i bl‘u&h
the cobwehs from our minds, to rebuild our bodies, and to re-
vivify our spirits, bur few of us will take advanrage of the oppor-
tiznity. As a matter of fact, we have a glorious epportunity 3
every e:!a].-', every w-DrIc{ng day, if we please, to take a vacation.
We can take a vacation even while we are engaged in the office,
factory, or on the farm. We can renew ourselves with each
dawn if we will sit quietly for a few moments, trving to realize |
that we are born anew into a new world a_'ncl into a new and
blessed day. We can cast aside the unbeautiful, unconstructive
thoughts and qualities that enslaved us yesterday and begin the
new day living in new houses, our own bodies, with new
thoughrts, new hopes, and new aspirations.

e
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There are wonders in our Sculs that we never have seen,
glories of the Spirit that we never have discovered, and bright
scenes in the empire of our Souls that we never have E:K'p]DI'ECL 3
Why not seek them out? Why not dare, each day, to go a little
beyond the border of our small persenalities, our insignificant
selfhood? Why not venture out, each morning, on a new path
to the shining home of our higher Selfhoed? Why not take a
vacation every day?

i

—By James M. Warnack
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Why Our Loved Ones Die

By 5, ¥

GDD was not satishied with creating only fruits,
and flowers and scenic beauties to entertain man, but He, Himself, took the
form of parents in order ro protect the baby-man. Not sarished with only

protecting man through the compelling
‘instincts of parents, God also took the
form of unlimired friends in order to
cxtend unlimited love to Him. Thus
God’s Love is playing hide-and-seek in
human hearts.

The baby grows up loving its parents.
He grows into manhood; his parents
die, and he feels a pang for the lost
love. He seccks solace by falling in
love, and he finds a2 p:‘:w&_r{ul cn:rnjugal
love swaying his heart and eclipsing all
other forms of P.‘—lttntal and friendly
love.

As time goes on, he loses the hrst ar-
dor of lhis conjugal love. He wonders:
*Whither has my overwhelming love
fled? Why did my loved one pass from
me like a beautiful dream?"

Aged couples develop material ar-
tachments and friendly understanding
for each other, bur they never again
can love each other with the passionate
love af their youth. Lowve hides behind
the screen of material attachments, and
neatrly always remains hidden there for-
ever, never coming out to display its
heart-dissolving form.

VWhen your parents die and you lose
their love, and when you are eold and
can no longer feel the ardeor of conjugal
lave, remember that all lave is not lost.
Ra_—;-_aj lnvc fs sti” j‘:id:i'ng i t!'u:- brl::lﬁt DF
every Being, in flowers, and in dumb
stars, so that oL Imay ﬁru_]. it agajn atcl
behaold it decorated with the robes of
cternal splendor, where the love in all
Beings twinkles like ever-shining star
dust.

Pain warns us of our hygienic trans-
gressions. Tt creates in us the desire

Auwpuse, 1954

for healeth. Hunger was given to man
so that he would seck food. Wisdom
was given ro him so that he might con-
tinuously use it until he finds the answer
to all his questions. At death our loved
ones leave with us a spark of undying
heart-pang in order that we may fan
it into a Aame of wisdom, in the light
of which we may beheold all our lost
loved ones.

Why does Matore make us love some
people very dearly, and then why does
she snatch them away suddenly from
our view? Why should we love those
near to us so dearly forever, when they
are only impermanent bubbles of our
fancy?

If you love your husband because of
his money, then you do not know what
love is. If you adore your beloved
because of her beautiful body, then you
do nor know what love is. If you love
vour friend because he helps you with
TN OILET _pn:'itlge: or power, then Yol do
not know what love is. Remember, how-
ever, that love does not grow in empri-
ness, but it is born in parental, conjugal,
or other relationship, or in some lform
of service., Mevertheless, Tove cannot
be imprisoned in the chamber of ma-
terial or psychelogical usefulness.

Love is supreme usefulness in itself.
If the Cosmic Love reigns in your hearr,
it will be supremely useful to you by
imparting to you such undying, ever-
fresh happiness as nothing else can.

Thar iz why, zlthough Love peeps
through the little windows of warious

( Condgnucd an Page Z7)
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Li)‘e’s Growth Here and Now

By Elizebeth |ouise Colvin

Part |

[ Continved from Last lssue)

E are living in a wonderful Age. Perhaps there
have never been more severe and baffling problems to be mastered, but at the
same time never before has there been such amazing equipment and op-

pormunity available with which to com-
bat them. Considering the murmoil and
unrest throughout the werld teday, one
is reminded of the words of Jesus, as
recorded in the 24th Chapter of Mat-
thew:

"And ye shall hear of wars and ru-
maots of wars: see that wve be not
troubled: for all these things must
come to pass, but the end is not vet.

For nation shall rise against nation,
and kmmpgdom against kingdom: and
there shall be famines, and pestilences,
and earthquakes, in divers places.”

Note that, with this awlul prophecy,
Jesus says: “See thad ye be not troubled.”
He points out, however, the imperative
need of alertness, of awareness. Wich
the BMaster Chrisdan, there was no pre-
crastination. It was Waetch, Waork, Pray,
and do 1t maw!

It was in this connection that He gave
tao His followers the parable of the ten
virgins., Fle said:

"Then shall the kingdom of heaven
be likened unte ten virgins, which teok
their Jamps, and went forth ta meet
the bridegroom.

And five of them were wise, and five
were foolish.

They that were foolish took their
lamps, and tock no oil wich them:

Bur the wise took oil in their vessels
with their lamps.

While the bridegroom tarried, they
all !iJ.‘Ll]TllJ&l‘r:(.‘l a:rll:l 5|npr,

Page Foar
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And ar midnight there was a cry
made: “Behold the bridegroom com-
eth; go ye out to meet Liim.”

Then all those wirgins arose, and
trimmed their lamps.

And the foolish said unte the wise:
“Give us of your oil; for our 'lamps are
gone out.”

Butr the wise answered, saying: “MNot
so; lest there be not cnough for us and
vou: bur go ve rather to them that sell
and buy for yourselwes.”

And while they went to buy, the
bridegroom came and they that were
ready went in with Him to the marnage
and the door was shut.

Afterward came also the other virgins
saying: “"Lard, Lord, open to us."

Bur he answered and said: “Werily, I
say untos yvou, I know you nat.”

Watch, therefore, for ye know neither
the day nor the hour wherein the Son
of Man cometh ” Blate, 25:1-13.

Indeed, we know not when or through
what channel a vision of Truth may
light our hearts, if we are ready, The
great opportunity of a lifetime may
come To our very doot if we are atten-
tive to 7ts knock, if we are aware, and
“in a state of activity™ neaw.

It is the poetic thought which seems
most sensitive and responsive to great
Truths. Hear how Angela Morgan has

{Conrluded an Page Z4)
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THE SECOND COMING OF CHRIST

Steps Toward the Attaining of the Consciousness
Which was in Christ Jesus

The Value of a

Day of Quiet

(Continwed from Fast [ssae)

S AW INID He came to MNazareth, where he had been

brought up; and, as his custom was, he went into the synagogue on the
Sabbath day and stood up te read. And there was dsliverad unto him the

Book of the Prophet Esaias. And when
he had opened the book, he found the
“The Spirit
of the Lord is upon me, because [e

place where it was written:

hath anointed me to preach the Gospel
to the poor; He hath sent me to heal
the broken-hearted, to preach deliver-
ance to the captives, and recovering of
sight to the blind, to set at liberty them
that are bruised, to preach the accept-
able vear of the Lord.” And he closed
the book, and he gave it again to the
And the eves

of all them that were in the spnagogue

minister and sar down.
were fastened on him. And he began
to say unio I'j.‘:l.ﬂ'.l’ﬂ, 'THIS DAY IS THIS
SCRIFPTURE FULFILLED IN YOUR
EﬁRS..:‘ bR}

{(“"Walks and Words of Jesus”™
by Few, M. IN. Olmsted.
Chapter WII, Pages 33-34.)

Auguese, 1034

THE VALUE OF SUNDAY WOR-
SHIP ACKMNOWLEDGED BY JESUS

Jesus went to his native land of MNaza-
reth and in the synagogue, on the Sab-
bath Day, He stood up to read. Jesus
believed  that man should ze-
charge his vitality by the restful silence
of the Sabbath. Eating heavy meals on
-SI_TI'Ld"‘[?ﬁ. does not 'F!TudI_LI'_r_ Lest, but beod-
:]}r dizscomfort. [ence, llght
fruic or vegetable dinners, or even fast-
ing, is good on Sundays. Fasting, or
Light eating, gives the motors of the
stomach and heart rest from their heavy
weekly work. Too much eating keeps
the mind busy with the body and di-
verts the attention from God

The worldly man saturates his Soul
with worries throughout the week and
loads his body with excessive food and
unassimilated food paisons. Henee, a
day of introspective silence gives each
individual a chance to think things over
and reorganize a balanced mode of liv-

EVEDY

I'I‘ILE.[H-,
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ing. Sunday stermons and periods of
silence recharge the peace-hunary Soul.
This Sunday peace, if deeply recharged
into the Soul of the business man, may
last him throughout the week and help
him to battle with his restless mental
moods, templations, and financial wor-
rics. If the worldly man gives a whole
week to money-making pursuits, eating,
and amusements, he should at least give
one day to the thought of God, withour
whom his very life, brain, activity, feel-
ing, and entertainments are impossible,

Sunday worship may net have been
necessary to Jesus because every day
was to Himi a Sun’s Day, or Divine
Wisdom’s Day. However, great men
always show good examples in order to
help others who imitate them. If Jesus,
Spiritual as He was, thought it neces-
sary to go to the Temple on Sundays,
why shouldn’t sense-habit-driven people
do likewise? Sunday prayees recharge
the Soul of the average person unril,
at the end of the week, thase Sunday
influences begin to wear off; thecefore,
It iz TNeCesSATY Few overyons Lo IEEljargu
his Sﬂlll—batl&ry with Slulfl.-ﬂ}’ stlence at
least once a week.

The average person usually finds the
influence of material habits predominant
thrnughaut the '-'I.'L‘E‘.]{_ and can seldom -
tain suficient of rhe sacred influences
of Sunday worship to last until the Fol-
lowing Sunday. Of course, a dime is
better than no money at all. Ewven
weekly Sunday sermons suggest to the
materially-minded person the necessity
of acquiring the peace-producing influ-
ence of Sunday silence, but to feel ap-
preciably the predominating infleunce of
Sunday peace one ought to consider
early meorning, noontime before lunch,
evening before dinner, and especially
the gquict time before sledp, as Sundays
or real times in which to cultivate habits
of peace through meditation.
one, even rwice, cduring the earliest hour
of dawn and in the depth of night, wor
ships God in the church of meditation
for filteen minutes to one hour, he will
fhind that the Spiritual habits of peace
will predominate over his worry-produe-
ing material habits,

OF course, the so-called busy man
who is busy with feolish, perishable
things (such as stocks, bonds, and =o

1[ i i'r:,.'—
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forth, which cannot pass threugh the
fiery gates of after-life) until death,
must at least make his best elfort to
worship God in some real church. He
must remember nor to keep his body
in the church and his Scul away con-
cerned with his busibess worries. He
must worship with a calm body and a
quict mind. If he keeps doing this, he
may eventyally be inclined to meditate
every daw.

Jesus meant thar the peace-church to
attend i one hour's deep silence every
Sunday, which may be at any time of
the day, whenever one wishes to culti-
vate wisdom eor bask in the daylight of
the Sun of Wisdom and silence—Sun-
day. Besides, doing certain things at
certain times creates the willingness to
perfarm those actions. The hody as-
similates food better when breakfast,
lunch, and dinner are served regularly.
To go ro church regulatly on Sundays
develops the habit of thinking of relig-
o or Df God ar least once a weelk.

Repgular regular efforts  at
business success, regular church-going,
and regular meditation, develops spe-
cific habits. When mmaterial or Spiritual
acrions are regularly repeated, either
daily or weckly, they are bound to cre-
ate physiclagical, and consequently psw-
cholagical, habkits. Most people are
tuled by their bad materral habits. Bad
habitz cannol b llr::utru;.-'r:d '['.*-}' mere
willingness to eradicate them, but only
by adopting the antidote of good habits.

cating,

Many people wonder why, in spite of
their continued willingness o ger rid
of bad h:.—'LJths_: il‘ll:}" are still swopt down
that cuzrent. Willingness 15 not enongh;
one must act according ta that willing-
ness, not only onee or vwice, but re-
peatedly and continuously, then he can
expect to get vid of bad habits. Hence,
achicvement lics in continued acriviry.

Konowing the above-mentioned law of
habic which governs human nature,
Jesus set the example by going to the
synagogue on the Sabbarly day. His
sermon began with the reading of the
Book of the Prophet Esaias. Jesas pur-
posely tead from the book of Hsaias
those poretions which rallied with the
kind of work He was destined 1o do.

(Comfinued on Page 26)
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My Philosophy

W—TEI\TWJER a new thought arises in

“3
E p
= :
: i
i
g 3
: ;
g £
E 5
g my mind, I ar once stop thinking and put myself behind the new g
E I:T‘Lc:lug"lt. I sav T my  new ti’lt:!llght “ﬁiru’ vou Pi_[:té and. a.tnctrs? i
E; Do you come out of the realm of conscience ‘and with love on your B
& wings, or are you just a stray thought, laden wirh selfishness and 2
% besmeared with sordid desires? I always invite a pure thoughe o %
2 stay and grew in my mind, but as soon as T find it otherwise, I =
E push it overboard. " g
é Whenever throngs come to me with a shower of praise and a 3
i probation, I lock inte myself and inguire of my Inpner Self: "Are %
8 you what chey say vou are? Are you as deep as the well of wisdom B
3 and as broad as the nperujr-'w of the blue? Ace YOL as torlerant as a E
g mother and as loving as a fawning child? Thus I search into my 2
g inner world with T.-'-':Ltd:E'lFul eves, while my Soul blushes with humility %
i and ecries our in prayer: 0, God of gl:ir:ls_. lift me up to the hrghe
i ethers of nohility. Make me humble like a flawer, heavy with honey ]
% and fragrance, so that I may grow in wisdom and HRourish in pros- 2
g pl;‘.'lf{_f:}.'_ﬂ E
i 1
: i
:
i
i 2
&
; ‘
)

Whenever I invest all my strength and ability, assets, and money
in my work, and in return do nor get enough to compensate me
for the next L0V, I sAy ta Ty Dest[ny: “D, Dl";stlll'l'}’_, I have
worked with as much honesty and integrity as is possible for any
man to use, and I have wotked to preach the gospel of Truth. If
such are the returns, how can I meet my needs and feed my dear

)

ones, and yet carry on the work that is more precious to me than
the breath of my life?"”

2 g
] %
: g
2 From within, a silent whisper confides to the ears of my Soul: %
% “This is the voice of vour God. Preach my Truth in the spivic of e
& an apostle. Your reward is the love that you are capable of be- o
’E stowing upon vour brother Souls, and the Souls that T hand unto %
a yol are your remurns. In giving, if you become destitute, look not g
E outside for h&lp, but jusl: Ee”_ Be in 31‘]1“-]‘1:_—[- T will meet yaoue l‘llg]ﬂ?f‘ E
needs and feed vour dear omes” Instantly I gacher all my ﬁtrttlgth |
% and dare more than ever in the pursuic of giving. All acts of giv- %
5 :
: :
= =

E
| !
| :

g bring me ncarer to the Divine Giver.

Whenever people fling slander, eriticism, ar unkind words ac me,
I cnter into the chamber of silence 'tﬂd pray in gratitude: 0,
God, may I retain the peace of my mind while Thy peace may run
into the heart of the one that thinks ill of me, making him peaceful
in his thought and kinder in his mind.” Then I open my eyes to
the Light, and the Light folds me up in its broad embrace.

— DBy Sri MNezode.,

§
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It is Only a Dream

HAVE

By Starr Daily

never testiied ih the manner of the

Pharisees spoken of by Jesus, although T do believe that the giving of testi-

monials has its good side.
score, too, I have never been a person
o pincﬁ as much importance to dreams
as do the psychologists. Books that in-
terpret dreams have never appealed ro
me greatly, and yet I have had certain
dreams that impressed me so strongly
with their wvivid and consistent con-
tinuity that I could not help but feel
that they possessed some decided sym-
bolical significance.

The following testimonial to one of
my dreams may leave in your mind
nothing of value, save a rather enter-
taining picture of the grotesque at its
fantastic best. Others of you, who have
practiced the scientific art of controlled
breathing under Swami Yogananda,
might see in this strange dream of mine
a symbolical prophecy, a possible fore-
cast of future events. This dream, I
might add, has been one of only twao
dreams ever to repeat itself ro me dur-
ing my dreaming career. It has ap-
peared to me three times yearly since
1929. les hrst appearance during this
year oceurred in Apeil and has not re-
appeared to date.

Visualize, if vou can, a flat plain or
prairie that is apparently boundless. It
iz seared and desolate, as though wvast
armies had passed owver ir, dragging
with them all their instroments of de-
striection. I, the dreamer, seem to be
identified with this plain In a sort of
omnipotent manner. I can see  the
plain, but I am not on e, It is earchly
and T seeimn to be apart from the earch.
It might be as if 1 had a reserved seat
on the outside edge of a dewny cloud

Pege Eight

I have been an inveterate dreamer, but on this

immediately above the dralb panorama.

Presently, as 1 watch, there appears a
dark wall-like mass some distance in
[ront of me, which mowves undulatingly
in my divection. As it draws closer, I
can sce thar it is a mighty horde of peo-
ple and animals of all kinds, Great fear
of something is in movement.
They are flecing from some unusual
enemy. They stumble on Dbeneath me,
and I start to turn so that I may better
follow and mark cheir course, when sud-
denly another wall-like mass appears at
the point where I had first discovered
them. This second wall is also undulat-
ing in movement, but it is gray, and T
soon learn that it is of vapor ar smoke-
Like substance. It, too, passcs beneath
me, catches up with the fleeing people
and animals, and then colls over them,
blotting them out from my view.

Bye and bye the plain is again clear.
Not a sign of life can be noted, but T
continue to watch it, apparently fasci-
nated by the expectancy of something
of which T have no knowledge., As I
watch, there gradually begins to appear
vague splotches here and there, Bwven-
tually I can make these out as being
small groups of people sitting in ¢ross-
legged fashion. They seem to be life-
less. ‘They sic there as
Buddha image in stone.
begin to bestr
dream fades.

So then, that is the dream. As T zay,
ro me this dream, fantastic though it

(Conitued on Foge 28)
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Mastery Over |
The Three Worlds

Spiritual |nterpretation

Chapfer |
Stanzas XXXV -XXXVI

English Literal Translation
Q, slayer of Madhu, even though

these warriors were to slay me, 1 could
not 1':1” tl‘n:rn, ot esven 5'.[ J. altﬂin&d lht:
three worlds thereby. How much less
could T do iv for the sake of the earth.

Stanza HXXW.

What happincsﬁ mndeed could we
gam, O Janaardanaz, from destroving
ths_':s.{': l:]_‘_l'ijd 17E=TL n£ Di‘:l—ftaraahtra? Tl‘LE
slaying of these felons would only throw
us inta the clutches of sin.

Stanza MNXNXWIL

Spiritual Tnterpretation

O, slayer of the demon of difficul-
ties, even thouph these szense desires
were to destroy my Spirimal life, T do
not want to slay them. Even if by so
doing I became the erernal master of
the phvsical, Astral, and Spiritual oni-
verses [ would net wane to slay them,
and how much less can I do it for the
sake of the earthly happiness of this
life.

Stanza XXXV

0O, giver of deliverance, who is
begged for salvation by people, [Janaar-
dana) what other strange happiness
could we gain by destroying the off-
spring of the King of Material Desire?
The slaying of these sense enemies, even
though they have already hurt me, is
sinful according to the highest Seorip-
Tures.

Stanza XMW1
A gse, PRI

of the Bhagavad Gita
By S. VY.

Elaberate Spiritual Interpretation
When the devatee finds that he has

to relinguish the tangible, easily-secured
happiness of the senses, he reasons and
prayvs to God: 0 Destrover of all dif-
ficulties and Mediator of all prablems,
I de not want to desoroy my sensc
pleasures, who have entertained me all
my life, even though they may, as the
Scriptures say, destroy my Spiritual
happiness.””

This mental srare is natarally pos-
sessed by those who are beset with evil
habits, The influence of bad habits
seems  pleasurable and people under
their influence cannot picture their de-
structive results, “When a Sainc rells
them to forsake evil habits, they feel
their whole Souls rebel and they say:
*Wre do not care if our sense indul-
gence does slay our Spiritual happiness.
Tf death is the result, we would wel-
come sweet death in the hands of sense
indulgence rather than be tortured with
the pain of separarion from the senses,
in the hope of getting some unknown
Spiritual happiness. Ah no, even if we
gain selfomastery and happiness in this
life, or gain Cosmic consciousness and
MAsEry Over all Phyaiical Creation—of
all planets and universes, Astral Cosmos,
and Spiritual Universes—we are not
prepared to forege our tangible, intexi-
cating pleasures of the senses.”

Before atoms, or man, or the Cosmos,
or anything else was created it had e
go through three processes 6f Creation

through Idea Creation, Energy Crea-
tion, and Material Creation. For
stance, a sculptor, before creating a
statue, thinks about ir, then applies his
mental and physical energies to create

{ Continued on Page 22}
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Practicality
By Dr. Sheldon Shepard

T is beginning te be clear, even to

the shortsighted dealers in things,
stocks, and schemes, that there is linle
hope for civilization wnless we can
change the motivation which furnishes
its driving power. This canvictien,
which has long been uttered in the pro-
nouncements ol the pr-::phers, has finally
sifted down until it is [xeu:lg beard in
the circles of business, economics, and
hnance. Some men can [ear much bet-
ter when the ncise of machinery is
stilled in idleness!

In a recent issue of the Atfantic
Mopthly, 11 A, Daren, weiting of the
furure of America, declares that: Tt
is a commonplace of modern econoamics
that the old individualism is dead. The
employer can no longer pla}r the [ohe
wolf; his activities are affected by too
many interrelated [urces. He is a cog
in an mmteicate lndqurrqllqm and he
must mesh with all the other t:m-gti.”

The so-called "practical men” who
have always argued against progress in
blother.huod with the old bromide that

“you can’t change human nature™ are
having to eat their ipnorant words, T
is evident thar we shall {'_Exang.u human
nature or we shall destroy e human
race.  Awmempted advance has been met
all aleng the line with the statement that
Society will not progress except on the
basizs of selfish individualisimn., The pro-
phets of the animal and the savage in
human life now find themselves srand
ing in the midst of ruins wrought by

sellishness, which in barbarism served
mat, but in civilization will c]-cgtrqy him.
Individualism is at the crisis—it or civ-
ilization muse go.

Driving Power
By Sheldon Shepard

BﬂPQRT.ﬁkNT as ;5 'ﬁnunri L‘I:i.j:'nl-;ihg

alongz the lines of social progress,
there is another approach to the whole
problem of motivation, significant For
every individual. It will offer cach one
fan impartant lj_l:‘.‘E:'EIJIB]'ETL-L'H‘E if hi.-s (a R
life, Ilenry Ward Beeclier called at
tention to the faect rthat ""God made
man te go by motives, and he will not
go without them any more than a koat
withowt steam, or a balloon without
gﬂ.s.;.;l

M strong motivation s necessary for
ﬁurrcss‘Fur Hving_ f:c:ﬂtrnllcd motivation
iz essential to a2 meaningful life. For
the uleimate of his possible atraimment,
one must have the drive of m;!tivts—-
intense, pulsating, fiery, pressing—and
if he can arouse the r_umprlllng, (_lrt'ulh_g
foree of a tremendous motive to urge
and carry him on, he will do more than
he dreamed was pessible.

1F those motives are selhish, he can
be a Richard JJ_J_, with more than human
craftiness and cruelty. If those ener-
gizing motives are idealistic, he may be
a P’:‘Lu[, with jn}r and V[ctl::ry in foce of
trial, imprisonment, abuse, and death.
Withone the unleaslied fiercensss of
aroused motive, man drifts, limp, in-
different, medioccre, With 1es  fury
al‘(:uﬁl:d HI‘II’.E. l:i.J'rt':r_l':lt:n:lJ 11(‘ FII'!EIS -
puessed power.

Page Ten
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1 he Systems of |
Hindu Philosophy

By Laurie Pratt

(Continued from June lssue)

HE Hindu scriptures tell us that liberation is at-
tained through thres paths—FKarma Yoga (right works), Bhakic Yoga (devotion)
and frane Yoge (wisdom). The Karma Yogt fills his mind with the thought that

service to the world iz service to God.
‘The Bhakia Yogi sees the Lord in every
creatuyre and thus mainrains an vnceas-
ing worship. The Jrana Yogi says, "I
am Bralinien” or the Supreme Lord, and
artaing to emancipation through this
realization.

Manirn, Hathe and Leya Yogues, dealt
with in previous articles of this series,
are useful for ¥opis who have nat the
extreme serengeh of mind demanded of
a Srane Yogi. Ruje Yogo is the prac-
tical side of Jnane Yoge. Raja is the
Sanskrit word for “king” and Raje Yogan
iz the f-:f_l_‘_lg’}r or ]‘Lighl&'ﬁ-t Ly e af }-U‘{_{E—-’:-
(The word comes from the root ramjo,
to please, hence the duty of a king is
to please his subjects.)

Science of Mental Discriminarion

.F}_“_-_I.'u ?'t_ig:‘lr is the scicnce of mental
discrimination by which the unreal is
elitninared and the real shows forth.
Mental processes, their origin, develop-
ment, contral and cessation, are ex-
hausavely inquired into in Raje Yoga;
indeed, ne other
either ancient or modern times has ever
approached the profound scope or de-
tailed comprehensiveness of this Raja
Yoga stuady.

The goal of Yoga ic to liberate man
from the prison-house of matter. Mind
is the subtlest form of matter, and
its nature must be thoroughly under-
stood before mastery over maticr oan
be achieved. The Senkiiva-YVoga view
ol gross and subtle matter is explained

Aoguse, 16034

mcinta [. scicmoe  of

by DasGupta in his fascinating work,
The Hisiory of Indian Philvsophy (Vol.
L, pp. 241-2):

*Knowledge-complexes cerrainly
different from exrernal ohjects in this,
that they are [ar subtler and have a
preponderance of a special quality of
plasticicy and translucence (saftva),
which resembles the light of purusho
{soul), and is thus fe for rellecting
and absorbing the light of the purusha.
The two principal characteristics of ex-
ternal gross matter are mass and energy-
But it has alse the other characreristic
of allowing itself ta he pl‘lﬂl.{‘.lgraphe{l
by our mind; this theught-photograph
of matter has again the special privilege
of being so translucent as to be able
toe catch the reflection of the eiti—the
super-translicent transcendent principle
of intellipence. The fundamental char-
acteristic of external gross matter is its
MAass; €ncergy is common to both Bross
matter ancd the subtle thought-seuff.
But mass is ar irs lowest minimum in
thought-stuff, whereas the capacity of
translucencs, aor what may be otherwise
designated as the intelligence-stufl, is at
its highest in thought-stuff. Bur if the
gross matter had none of the charac-
teristics of translucence thar thought
possesses, it could not have made itself
an object of thought; for thoughe rrans.
forms itself into the shape, color, and
other characteristics of the thing which
has been made its object.

are

Conidnued an Page 21)
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Scientiﬁc Digest

Jungle Babies

Weird tales of babies mothered by
wild animals, and influenced for life by
their experiences, were teld psycholo-
gists attending the [nal session of the
American Associaton for the Advance-
ment of Science, recently. Recalling the
story  of Romulus and Remos, who
suckled at a wolf’s breast when they
were infants, Dr. George M. Stratton,
of the University of Calilornia, re-
viewed modern instances of antmals
“adopting” lost or abandoned children.
Examples of “jungle children,” those
raised by animals, were selected from
Europe and India.

Most eof the children found after
their strange experience were males,
De. Srratton said. He took this as an
indication that boys were beerer able o
stand the rigors of babyhoods spent in
caves, or the lairs of wolves and tigers
Speech functions of the children were
affected, he said, so that a majority
often never learned to talk.

Virtnally all whoe had been left any
length of time with their animal foster
parents, belore heing found, crouched
in their posture. Many went about on
all fours, or crawled on knees and el-
bows,

Many of the “jungle children™ were
totally averse to human companionship
when returned o -;131'19-1:3-" They re-
mained apathetic toward human emo-
tions, exhibiting no compassion, little
nauclerues; and a Fn:lnlnu_]:u oi Ju:,.r o
gayety, All of the children subjected
to life with beasts developed incredible
speed in their movements. Many were
captured with the grearest difficualty.

Flast of the babies acluptn::t:l b} walves
or other beasts originally were snarched
up to be eaten, I, Stratton said, Talken
to the cave ot lair of the animals, they
were saved from this fate by some pass-
ing event which diverted the mothering
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animal fraom its purpose. Once forgetn
ring their intent, the animals apparently
icol the human children inro their awn
litters and from that time on counted
them as their own offspring.

High Cost of Smoke

What is one man’s smoke is anather
man’s poison,” to paraphrase Henry
Obermeyer’s elogquent sermon  againse
the smoke nuisance. In “Stop That
Smoke,” published by Harper & Broth-
ers, he does more than decoment the
waste that goes up stack and chimney;
he offers a reasoned procedure roward
complete abatement. Beauty to some
observers, a symbol of industry to oth-
ers, smoke to this author is bad busi-
ness—hbad for business itself and bad
for the communiry.

Against the polluting palls he brings
a rather starding bill of particulars—
$140,000,000 a year for speiled mer-
chandise and building cleaning, untold
waste in disense and death, destruction
of rtrees and plants in cur greac cities,
and virtual cutting off of rthe health-
giving propecties of the sun. These are
only a few of the costly items in the
toll taken by smoke. The estimate that
it amoints to g high cose of ¥6,830,000
a day provides its own emphasis of im-
portance.

The Salt Standard

The salt standard in the history of
commerce antedates the gold standard.
As a medium of exchange, salt was
widely used in many ancient countries.
Besides being used as money, salt in
days gone by was a powerful develaper
of commerce. Being essential to life,
and unawvailable to tribes remore from
the sea from which the substance was
obtained by evaporation, trade routes
were early developed to provide for the
transportation of salt.

fnrer Culture
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Health, Intellectual, and
Spiritual Recipes

PEANUT BUTTER CHOPS

Mix 14".53 £ cup[ul -.’.:f |_:u:-:.-|11u.t I'Juttl:T wit].‘l
one cupful of hot covked rice, wheat
grits, or hominy, 14 cupful of bread
crumbs, 14 teaspoonful of salt, one epp,
L4 teaspoonful of celery sale, 3 table-
spoonfuls of catsup, and one graced
onion or 14 reaspoonful of onion juice.
Mix and form into shape of chops.
Place in a well greased baking dish
and bake for 13 to 20 minutes.

PRUNE AND WALNUT PUDDING

Remove the stones from one nupful
of cooked prunes, and add the prunes
to 14 a cupful of prune juice. Add
one cupful of boiling water and one
cupful of sugar m.ixed. with 13 tea-
spoonful of salt and 14 leas.}mu::nl:ul of
cinnamon_  Bring to the boiling point
and add 15 cupful of cornstarch mired
with 14 cupful of ceold water until
smooth. Stir and cook untl thickened,
then cook for 10 minutes over hot wa-
ter. Add one tablespoonful of lemon
juice and 14 cupful of shredded wal-
nuts or almonds, then mold and chill.
Twe egg whites beaten stif may be
added after removing from the stave.

SUMMER SQUASH OR ZUCCHINI
ITALTAN

Slice 3 medium-sized =zucchini thin,
parboil in salted water, drain, and place
in a shallow baking dish. Chop one
clove of garlic fine, and fry 14 cupful
of chopped parsley in 1§ cupful of
salad oil. Beat one Egg slightly, add
ane cupful of milk, 4;; teaspoonful of
sale and the parsley mixture. Pour this
over the zucchini and grate 1% an onion
over the top. Place the baking dish in
a pan of hot water, and bake in a

Aungust, 1934

medinm hor aven, 330 Ell»:gr-l_-r_-.q, until
the custard sets. This serves six per-
SOS.

Creating Happiness
R d

LTHOUGH it is necessary to make

money, it is More necesRary to gFain
happiness, for money is made for hap-
piness and not happiness made for
money. Those who concentrate upon
making meoney as their only happiness
do nor find real satisfaction, for no
amount of money can buy happiness if
it is lost through systematic wrong ac-
tions,

People surrounded with money but
unable to use it properly in order ro
make themselves and others ]dapp}’; die
of happiness thirst. M.-ln}r people for-
ger that making money is anIy a means
to the goal of happiness. 1t is as ridieu-
lous to concentrate upon the means and
lforget the end as it is to Lkeep traveling
on a road and forger your destination.
It is meaningless to develop the phobia
for accumulatmg money and not use it
to make yourself and others happy.

Ver)s maty punplr_: make the mistake
of running after money first mstead of
firse seeking happiness. To try to carn
money with a disgruntled, worried mind
is not only unsuccessful, but it produces
mere anxiety and unhappiness. The best
way lies in trying to make money afrer
first making sure of happiness. Earn-
ing money with a serene and happy at-
titude leads not only to success, but
insures happiness also. Happy people
make others happy by their example, for
actions speak louder than words.
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T’'ne Problem of FEwvil
By K. R. Samras, M. A, Ph.D.

GHHAT sages and brilliant minds have marveled
at the inscrutible ways of Providence, but they all feel perplexed at the

existence of evil and suffering in the midst of the bounty of MNarure.

one side, man is provided with immense
wealth of good, while an the aother side
he is harrassed by the forces of malign
power, It seems strange that the faith-
ful and godly people suffer, and the
ungodly prosper: saints fail in  their
philanthropic undertakings, while ty-
rants flourish by their nefarious activi-
ties.

If God is all Power, all Love, and
a“—[:u.*rvacling Spirit, and Lord of LCrer-
nity, then how can the forces of evil
maintain themselves jn the Universe?
Is God responsible for their existence?
Mre they a necessary evil? These are
the guestions that have been baffling
preat minids I:]'l'l'r:nug'l'l-nut rthe Ages.

AH gtli-f{l: rt[igE{JHS 1'|:|;t_:|gn-i;t{-: the [
istence of evil. Tz denial is no solo-
tion ro the problem. The existing state
of affairs, as well as the history of the
world, shows that there 1s cc:-:ri:f']id:t, 1T -
ble, pain, suffering, disease, and death
in the Universe. According to the
Hindu savants, the logic of the fish
the
sinaller species; the strong take adwvan-
tage of the weal.

Races of people with superior hght-
ing skill and organization subjugate
ather Forr  selfish c}{p]nitﬂtf{:n,
Principles of justice and fair play are
thrown to the winds, and feelings of
love are spurned with contumely. Hu-
man life is made miserable by the con-
stant attacks of the malignane bacteria
fAoating in the ether, and there iz an
unending strupgle for existence. Uhn-
doubtedly, there is good to counterbal-

]_:si'.l_-l.r::-'liE,':; the Inrgt):r' 'F:5I1 dE‘:VDUI'S

Traces
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ance this evil, but the forces of ewl
are too strong and alive to be denied.

It is a mark of advanced intelligence
that man recognizes the problem of
E_‘:t'i], Fl’_ll_' t'|_1('_ prfnﬁtﬁvc- imatk ‘Ehtte. WAL
no such problem. He lived in constant
terror of the Universe and found good
and evil from the Spirit World. Benef-
icent Spirits brought him good and ma-
lignant Spirits were responsible for his
ills. The same conception prevailed in
the polytheistic religions, which main-
tained that MNature was ruled over by
various gods. The real difficulties in
explaining the problem of evil come in
the monotheistic religion, which teaces
the order of the Universe to the will
of one 5-1_.11:51‘{:!1:1!: Bt:-ing_. whao is all Lowve.

“Warious thinkers in history have mar-
shalled arguments to give a reason for
the discordant elements in the order of
the Universe. In the Bible there ap-
pears the story of the “Fall of Man”
which states that Adam and Eve were
inducr_':c] l’l}’ e | E-II"IPEHt fo &at tlfLE: Ftﬂ'-
bidden fruit. Plato said that the ma-
terial factor in life, conflicting with the
idea, gives rise to wrong passions and
evil desires. Plotinus, exponent of
“MNew Platonism,” finds the toor of ewil
in the body, or Matter, with which the
lower appetites are connected. He is
sai_{f to I‘;ﬂ?e. ]_'lm-;'.n .’15'1:11112:1 that he had
any body.

The Gnostics attribured evil o the
imperfect agents whom God emplayed
in the work of Creation. According to

(Continned an FPugs 183
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Love

By Rose MNoller

I_OVE speaks from everything. It is the sight

which sees beaurifully where the deformed wision sees only ugliness.
the transparency which reveals the Infinite.

hind the light of stars and suns. It is
the moving force of the whole world
and of all Creation.

Love 15 the redeemer from shorr-
sightedness. It revels in distances which
reflect on our human symbols and re-
veals them in their natural light, al-
though Love is not the symbeol. Love
made the symbaol for its expression as a
peet makes a poem, although he is not
the poem. Tr is a leaf which his voice
of many leaves [as drdPPEd,

Love cannot conline itsclf in any one
thing, because it is free, and freedom
cannot be limited te confines. Love is
the cternal Ego, not a person or per-
s0is, Rnd tl‘lrt_t Egr: Ol S(:”r i:: in alt PEI‘—
sons. Lhere is no person or thing in
the universe separate from ourselves.
There is only the one Self—Lowve.

Tove 1a called by many names, al-
I.'f-‘_unug]‘] it s but one. Love revels in
variety, for unless there were wvariety,
Life would be uninteresting and Love
is the very center of interest. It inspires
us with 1ts Beauty and keeps us from
WEOME [ug[ine-gﬂ}- Uglinc?.s 15 sOMmMme
thing, some act, some word, accom-
plished withour Love. Without Lowve it is
not whole, and like a tree struck down
by a storm, it leaves us sad, becaunse it
is not whaole, although Love is not sad.
It can see a new tree where the broken
one laments, Love iz not limiced.
MNothing can happen to it

The world may deny it and mar our
globe with strife and ugliness. Behind
our ugliness Love is shining and won-
ders why there is so much ade about

Angust, (HI4

It is
It is the depth thar shines be-

nothing. It is strong. Tt will melt even
the world’s stubborn cesistance. It is
we who must wash our cups clean. Al
though they are smoked up with civil-
ization’s grime, they are crystal cups.

Sometimes we think Love is a cross.
Love is not a crass. | he cross Ls the
world and its short-sightedness. Love
delights in laughter and play. It speaks
its language through all things; through
the wind and the Howers and the teses;:
through hills and mounrtains and cities
and people; through the skies and stars
and endless worlds., All things spring
from Lowve.

Love speaks through man in science
and religion, as well as in arr, for
through man Love bocomes most in-
tricately conscious. It speaks as well
through a useful invention as through
lovely living, ot a symphony, and
greater science and greater living and
greater art will result when use and
beauty become one; when the business
houses of practicality will learn to be-
stow beautifully, and Beauty® will no
longer bhe bartered for gain; when a
rich, undogmaric worship hinds all
things with Lowve and finds its temple
everywhere,

Love speaks so sweetly, with so slen-
der, so silvery a sound. Only the closely
listening car may hear it. It is ofren
drowned by the rude noises of the
world, although the listening ear still
heats, for that slender, silvery sound is

( Continaed op Page 28)
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M yvsticism, Its Nature

and Validity
By Mary Lake Rose

WHAT EVER the field of research, one must

know snmething of the nature of thar for which he is 3earching before much
progress can be made. This being true, let us lock into the nature of

Mysticistn. Ewven a slight investigation
nro the field conyeys (0o one the fact
that the nature of Mysticism is wariable
as fashions. Carlyle insisted that: "The
inward Life of mankmd is the same in
no twe Ages’” There are fashions in
Mysticism as truly as there are fashions
in clothes and automobiles. Mysticism
will be influenced by the intellecnzal
L‘limatc BF IZ.T‘I.I'_‘ tFu‘u’r:, !‘Jy t]‘ll;’!' (‘Iomir‘lunt
‘modes of Fecling and sentiment, and by
the urges and expectant attitudes which
are in vogue, Mysticism 1s dependent
upeon group life. upon literature, and
upon previous and contemporary ex-
PET{“‘HI,_.I_‘_

What, then, is this Mysticism which
varies so greatly under different influ-
ences and m different Ages? Taking
into consideration its eorigin, one fAnds
the word Mysticism of very uncertain
connotation. It has in recent times been
used as an equivalent for rwo charac-
teristically different German words.
Mystizismus, which stands for the cule
of the supernatural, for theosephical
pursuits, for a spiritnalistic exploitation
of psychical research; and Mysuk, which
stands for immediate experience of a
Divine-human intercourse and relation-
ship.

The word “Mpysticism” has further-
mors been commonly used to cover both
(1) the first-hand experience of direct
mrercoutse with God and (2) the theo-
logico-metaphysical doctrine of the
Soul’s possible union with Absolute
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Reality, that is, with God. In the writ-
ings of Rufus Jones, the meaning of
the word has been limited to the latter
German term of Mystik. In summing
up, LFvelyn Underhill describes Mys-
ticism as “A highly specialized form of
the search for Reality, for heightened
and eomplete Life, which has been
found to be a constant characteristic of
human consciousness.™

Investigation into the meanings of
Mysticism, as hrst known among the
Indian Mystics, shows thar irs conrent
is varied. Beside the nature already
mentioned, there is a mystical experi-
ence of a more extreme sort, reaching
the apex in trance and eecstasy. Suoch
an experience transcends consciousness,
has no content, focuses on nothing, and
is a unification so complete that all dif-
ference, otherness, and concreteness
vanish in a blank, abstract One. This
is an extreme wview, and is known as the
mystical experience par excellence. But
the wisest Mystics have usually been
aware of the fact that the training of the
Secul o become an agent for Ged in
the world is wascly more important than
the attainment of a Nirvana state of
mindd.

As to the history of Mysticism, it be-
gan in Indra, with the Ulpanishads and
the Vedanta. It early passcd to Fur-
ope; even Plaro’s “IDHalogues” contain
some hints of the Spirit; Aristotle’s ac-

(Contined on Page 19)
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(an the Foundation :
be Strengthened

IVILTZATION is tortering. It is no
good te blind our eyes to the shakiness of the feoundations upeon
which it rests. The old machine, perfected in its mechanies and
Rpi‘-f‘-dtd Uup to recard timr._, 1s 3]1:1]\:!'ng itself ta pir.r.i:-:%_ The condi-
tion of the world at this minute iz positive evidence that the present
order cannor maintain itself§ without drastice alterarions. The huge
strucrure is rocking upon unstable foundations.

Can we rebuild the foundarions withour tumbling the building
aver? T]:us. iz the FrﬂElEm 'E:g;' P'rchpljats :_1_1'|d statesmen o g.‘l‘:i.P]:-lE.
Indifference would let come whae will until the foundations ctumble,
bringing down the whole gaudy palace. Revolution would rebuild
the foundations regardless of damage dene in the process, and stare
to build again amidst a world of ruin. TInrelligence and humanitar-
ianism demand that we put under the institutions of sociery a foun-
dation strong enough to support them, that we reshape the building
for better service, and carry on operations with new efficiency for
the peace ane w:‘.”—]jr_:i:[]_g of mankind.

The new foundation, without which modern civilization will
crumble into the duse, is a human motive great enough ro sustain
the huge machinery of this complex social life. We cannot endure
without this reinforcement of the foundations upon which we are

building,

AR O A T T T W WA el W R WU Vb

Both the world and the church are appr{:ﬂcl},i:ng this realizarion.
By opposite paths they come. The church by advancing bevend its
toolish doctrinal emphases and taking up the challenge of Jesus
ta the motives of men. The world approaches by sensing that in
Jesus® teaching of motve lies the only hope of a tortering civilization.

Religion must come to understand that difference of intellectual
apinian is not important. The emphases of the Ages have been mis-
placed. Nobody's theology iz wital. The only really important ele-
ment 0 EI:II}'D:I].E‘-’& Lg.uctinn- s tI‘IFI_i," he 1}.3 il"'lL':F_‘.“l;‘:flTIﬂ”}' 1‘11‘:!11:1-:: FHI'L-EE.
.s.gjiritual.[? e ger.

Wb ' e S A W U W I L A

Statesmanship and economic leadeeship must learn that they
must build a world in which the business of earning a living will be
so incidental that ome may give himsclf o building a life. In.
dividuals must find our that in any civilization the healthful, efficient,
and natural method of operation for the human organism and per-
sonality is with a sense of fellowship to all men, a spirit of kindness
and service, and a thrilling [ove for all Creation and its Creator.

—By Sheldon Shepard
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The Problem of Evil

(Condtnued from Page 1)

=i, ,‘\[.]gﬂ!il_‘illl:‘, sin is due to the weak-
ness of human will issuing in the wick-
edness of human nature. But the Scho-
lzstics maintained that human natuze
was originally good; later it became ad-
mittedly bad. But what made ir bad is
not adequately explained.

Modern exponents of religious phil-
osophy deal with the problem of ewil
in three ways. In the firsc place, it is
said to be due to the free will of pe:-
sonal beings without any responsibility
on the part of God. Originally the
Universe was good, and there was no
disturbing element to upset its har
mony, until one of the powerful angels,
Satan, led his fellow angels in rebellion
agaimst God. Satan was ambitious and
jealous., Although he could net pre-
vail against God, he had great powers
to tempt man. Man listened to him
and fell. His fall brought him sorraw,
suffering, and disease. Once estab-
lished, this kingdom of evil can be
uprooted only by atonement for sin
through suffering. Since man is fimite
and unable to atone for his sin, Gaod
gent Hiz Son to make atonement and
to redeein imen from sin and suffermg,

In the second place, the older theo-
rics of the inertness of matter are
brought out to explain the problem of
evil. DBdatter is said o precipitate =
conflice with Spirit, and thus obstruct
the power of love, justice, and the ethi-
cal and higher walues of the human
spirit. Hven the finer forces in human
existence, in the form of nervous organ-
ization, are not perfect mmstruments far
Spiritua] realization. Bamer iz a2 tool
of Spirit, but its brutal and insensate
character becomes a hindrance rather
than an aid to the development of Spir-
itual life. It is, therefore, the source
of evil in the living warld.

Finally, evil is said to be a necessary
f:l.ctﬂ:ll.' to b;fi_ug i'n.tn:h l‘jl‘ﬂ!‘l‘liﬂl:]‘i-l:l;: tl‘lc r-:_-al
value of the beauty, goodness, and
grandeur of the Universe. The way wo
Spiritual realization is through hard-
ships and suffering, and the richest and
most harmonious Selfhood is attained
only by those who bear with patience

Prge Eighiteen

and self-abnegation the burden of evil
in the service of mankind. .

According to Leibniz, human beings
derive their perfections from the influ-
ence of God, but their imperfections
come from their own natute, which is
in{.up:{l’:llr of being without limit, Tm-
serfection is the source of evil, not the
will of God. Howewver, he avers, this
is a desirable world; 1ts good far out-
weighs the evil. For Hegel, sin halds
a justifiable place, as it forms a neces:
sary stage to virtuous Self Realization.
Bradley admits that, although sin is a
discord, “ver discord disappears if the
harmony is made wide encugh.” i

After all, divested from philosophic
interpretations, evil is positive evil,
rather than an instroment of guod, and
none of the theories advanced in its
explanation can stand a radonal test
If God is said to be Oniniscience, Ome-
nipotence, and All Love, how did He
create Satan, who had the power to re-
Lel? 1If this iz orue, then God i1z net
free from responsibility, for He created
beings endowed with evil powers, and
He permits them to continue their mis-
chief.

From a biclogical point of view, our
rise, fall, and death are mecidents in
the evolution of animal life. Beings
devoid of the sensation of pain and
pleasure, and who are immune from
death, are inconceivable in the scheme
of the Universe. The theory of Satan,
Ei:erefore__ is an offense to human reason.

Tz there any conflict between Matter
and Spirit? Dees this conflict  cause
suffering and sin in the world? So far
as human knowledge goes, there is no
scientific ground to suppose thar Mar-
ter conflicts with the finer forces of
Mature or obstructs the operation of
intelligence. Datter is a necessary fac-
tor in the Universe, but it is in discow-
ering the nature of marerial energies
that some of the greatest Spiritual wal-
iies are achieved. Moreover, disease
and suffering are caused by the struggle
of invisible tnicroscopic arganisms
floating in the air. BEven for these
phenomena God is responsible, for He
is all Power, and all-pervading Spirit,

Finally, the question arises: “What
is the explanation of the problem of
evil? To deny the existence of evil

Tnner Cufture




is either to E].Iﬂ}" its ITIII:‘E]‘_IIIF.‘-'SS or ito
live in a fool's paradise, MNor is the
daoctrine of Reincarnation any solution
to this riddle, for this alse is caoused by
the forces of ewvil. Man Jtcngm{:rrs this
prnb-lfm atr this st g l:li: 115 c](-v{-lnp—
ment, and being finite, he attempts to
delve mto the sccrets of the Infinite.
He trecognices, howewver, that all these
diseases and sulferines are for the ma-
terial body. not for the Soul. The Soul
is immortal, deathless, and scatheless.
When the physical bady is fully un-

der the control of the mind, and the

mind is governed by the Soul, then
there 15 no ewvil; an individual .zees
ACEOCOSin 1t tl’IE mr:m'nr.us.mn cgnr]‘_ has

own Self in all existences. Finally he
reaches a stage where he rdentifies him-
self with the all- -per U":tf?ng Spirit.  In-
stead of a bubble that is subject to the
dangers of winds and storms, he be-
comes the ocean. His problem of ewvil
vanishes in thin air.

This realization is the
slow process of self-purification. The
finite mind should hawe faith in the
inscrutible ways of the Infinte Power,
because human reason has not yet ad-
vanced to that stage where it may ex-
plain the operaticn of the Divine
scheme. Faith in super-mundane af-
fai hrlﬂgﬁ z.&ll- r_uhl-if_f.l:hcl,, '3;].11:1 Power.
By right living, and by eanobling and
elevating worldly desires, one may fol-
low the path of true Self Realization.
When the mind and Soul are wibrating
in harmony with the Cosmic scheme,
there iz no evil. Strong faith yiclds
love, and man becomes conwvinced that
“Nn‘:ither dl:.]tf‘l__, ot IH:L-, TRCRT nngﬁe]"s, moE
principalities, nor things present, moer
things to comes, nar powers, notr height,
nor depth, nor any other creature, shall
be able to separate us from the love of
God.”"—Romans: 38, 39.

resule of a

Mysticism, lts Nature
and Validity
(Continwed frowm Page 16)

count of God’s mner life has relation
to its morives, and it forms an element
in the doctrine of Plotinus. Schopen-
hauver iz # marked modern inscance, in
a part of his doctrine, of one result of
mystical inHuence.

In the early days of English Mysti-
cism the first translation of Di-ﬂ-nysu.:i!
“FMystical Theology” was so readily
welcomed that it is said to have “run
acros: England lilke deec.™ Letr us note
also its influence uwpon philosophy as
well, D Coosin relates that Mysti-
cism has exercised a large influence on
philosaphy, becoming at times the basis
of whele systems, but more often en-
tering as an element inte their const-
titonh.,

Mysticism dominated in the symbolic
philosophy of ancient EBEgypt. The
Taoism of the Chiness Lao-tze is a sys-
tem of metaphysics and ethics 1n which
Flysticism 15 n fundamental element.

 The same may be said of Indian phil-

ssophy. There is little of BMysricism
in the first schools of Greek philos-
ophy, but, as I have already pointed
out, it takes a large place in the system
of Plaro, in his theory of the world of
idi:as, of the r,:rigin of the world-Soul
and the human Soul, and in his doctrine
of recollection and intuiton.

The Alexandrian Jew, Philo, (30
C.-30 A 13} combined these Platonic
elements with the data of the Old Tes-
tament and taught that every man, by
frecing himsclf from matter and receiv-
ing illumination from God, may reach
the mystical, eecstatic,

[ Conthtned on Poge Z8)
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Meditations for August

[(Continited from Tnpde Froat Cover)

Aungust 12, I am not an isolated
speck, separate from the rest of Creation.
I ain made of the one universal God-
substance, and the same power which
pushes the sap through the trees con-
tr:lls "y Ilﬂat"[ beat.. Tr'u: same energy
which rolls the waves and pours forth
from the sun Hows I_'thugh e, v{ta.li'.:—
ing and sustaining me.

Aungust 13. The life in me is eternal,
ever-flowing. It is the one life which
flows theough all Creation, As I realize
I:h.[s, T come ta LLnrir:rs.t;lhding ﬂnl:l 1;!.-‘110!(:-
ness on =l planes.

August 14,
ent, surrounding me and permeating my
TR Hnﬂug_ I telea:u: my I‘lnll:l on ﬂ”_ my
butdens of worry, fear, failure, and lack,
and rest in peace and confidence an this
Presence within, which knows the answer
to all my problems.

Infnite Love is ever pres-

Avgust 15, I no longer struggle and
worry because T know that afl the power
and intelligence of the Father ave awail-
able lor my uze.

Aungust 16. [ am free now because T
fcnow that I am a Divine child and thar
nothing can really Lheold or limit me ex-
cept my own thinking.

August 17.  Behind me, inspiring and
supporting me, iz all the wisdom and
power of the Universe. Therefore, I am
able ta owvercome any condition or ob-
stacle in my path.

August 18. MNew, creative ideas are
constantly pouring through my con-
sciottsness, demanding expression and
trving to lead me to success.

August 19, Divine Creative Power
expresses itself through my mind and
body. My mind is a focal point of In-
fnite RMind.

August 20.  Within me are infinice re-
sources. I am no longer ineffective and
weak when T realize that I am supported
by Infinite Love and Intelligence,

August 21. Disappeintment and frus-
tration may be trying to tell me that I

am on the wrong track. Instead of
struggling and resisting, I shall recog-

Page Twendy |

nize them as tests and learn the lessons
which they are trying to teach me.

August 22, The knowledge of Divine
lLove and Tntelligence in me makes the
accomplishment of all work easy and
successful.

August 23, I listen ta the wvoice
within and know that I am always

ided to right decisions. T gain this
knowledge through meditation and prac-
tice.

August 24. There is no limitation in
Divine Mind. As I meditate and real-
ize my Oneness with Ir, T am released
fraom my sense of limitation and I am
able to create all the pecfection which
I can pecceive.

August 25. When I am able to see
things as I wish them to e, they mani-
fest according to my visicn.

August 26. The conditions in which
I find myself today are the resualt ol my
previous thoughe, Today I am creating
my future and I shall guard all of my
thoughts, words and deeds so that T
shall create only that which I desire to
manifest tomorrow,

August 27. Each day I shall com-

- mune with Dhvine Wisdom so l'l.!.&l' 1

shall always be filled with enthusiasm,
new ideas and new plans. I shall keep
my mind ever alert and receprive to
Diivine ideas,

Augnst 28. As I make myself a
channel for the Infinite Creative Power,
my life becomes interesting and effece-
ive.

August 20, T shall endeavor to be so
conscious of the Divine Presence in my
life that there will be no room for strain
and tension, so that worry, fear, irrita-
Lility and friction cannot disturb my
peace and serenity.

August 30, I will remove all the de-
structive forces of wrong thoughts frem
my consciousness and allow the Divine
Builder to heal my body and bring it
back to the perfection which was orig-
inally intended for it.

August 31. I can live up to my high-
est ideal—to the pattern of perfection
within me, because the strength, wisdom,
power and lave of God are behind me,
supporting, counselling, urging me to
manifese the Christ within.

Innmer Culiure
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The Systems of
Hindu Philosophy

LContnued from Poge 11)

"Thought could not have copied the
matter, if the matter did nor possess
some of the essential substances of
which the copy was made up. Buc this
plastic entity (sattva} which is so pre-
dominant in thought is at irs lowest
limit of subordination in matter. Simi-
larly mass is noc noticed in thought,
but some such notions as are associated
with mass may be discernible in
thought; thus the images of thought are
limited, separate, have movement, and
have more or less clear-cut forms. The
images do not extend in space, but they
can represent space. The translucent
and plastic element of thought (saiiva)
In association with movement [rojes)
would hawve resulted in a simultaneous
revelation of all objects; it is on account
of mass or tendency of obstruction
(tarnas) that knowledge proceeds from
image to image and discloses things in
3 SUCCESEIVE Manner.

“The buddhi (thought-stuff) holds
within it all knowledge immersed as ir
were:  n utter  darkness, and  actual
knowledge comes before our view as
though by the removal of the darkness
or veil, by the reflection of the light
of the purushe. This characteristic of
knowledge, that all its stores are hidden
as if lost at any moment, and only one
picture or idea comes at g time to the
arena of revelation, demonstrares thar
in knowledge there is a factor of cb-
struction which manifests irself in s
tull actuality in gross matter as mass.
Thus both thought and gross marter are
made up of three clements, a plasticity
of intellipence-scuff  (sattva), energy-
stuff (rajes), and mass-stuff  (tamas),
or the Factor of abstruction. OF these
the last two are predominant in gross
matter and the first two in thoughe”

Chitta or Mental Srares

To rise beyond the domain of chitte
(thought) or the subtlest of matter is
thus the goal of the Rajo Yogi. Chitia
is an inclusive term for manas, the mind
which receives impressions from the
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outer world, alanbera, sell-conscious-
ness or egolsm, and buddihi, the deter-
minative or discriminating faculty.
These three stages stand between the
pure puarusha, soul, on the one hand,
and the sense-organs and brain centers
(indriyas) connected with manas, the
mind, on the other hand.

Becauze of the law thae "i':nc-wir.l:lgl!'
is pawer,” the ¥ogi, by understanding
the nature and functions of the mental
mstruments l'llrliﬂllg,!} which the puru.n'm;
comes into contact with the external
world, thereby gains the power to sepa-
rate his consciousness from chitta and
associate it with paresha, thus achiev-
ing his goal (his swarupe or true form.)
The purusha is pure, untainted, free,
ungualified, while chitfia is bound to
prakiiti, root-matter, nature.

Samskaras, Root-Impressions

The importance of the psycholagical
contral of the mental stares or chilla
is due to the inherence of sgmsharas in
chifta. Samskeras are the subconscious
impressions of all actions, thoughts, and
experiences.  The same ecliifla accom-
panies any particular ego in all its re-
bir‘th;s. fr{:_n_], :I'i'F[_‘: Tt lifee. All the in_t'.tincts,
tendencies and potencies of past lives
are inherent in the chitéz as semskeras,
which are thus the endless seed of
kwrima (action and reaction, which pro-
duce effect from caunze and thus con-
tinue the ceaseless eyele of reincarma-
tion. )

All human beings are in a three-fold
net of samskoara-farma. The sum total
of all past experience is called senchic
(stored-up) samskara. Only a small
part of the sanghit storehouse s
brought into prominence or activity in
any one life, since a particular environ-
ment and heredity act like heat to
bring out or revive only those samskaras
which are in harmony or agreement
with the conditions of such a specific
life. The rest of sanchit-karme remains
in total latency for the period of that
one life. i

Out of the whole fabric of subcon-
scious impressions or the essence of the
experience of past lives, that part which
is active in producing a particular birth

{Continued on Fage 23)
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Mastery Over
The Three Worlds

{Continuad from Page 73

it. Lastly, he brings the statue into ac-
tual existence. Likewise, God creared
;«:h? CDEI:ID.\ and I.‘“U'L‘r‘}'rhll'lg |',|'1 '|t ﬁrﬁt
Il'l I'df’t_, [Il&rl II& C‘ﬂi‘ll:t[‘h'?f"f]. tl'lﬂ']‘il"‘ 1r§r_’1==
inte electrical shadows, then He con-
densed thosze shadﬂws or elecirical ob-
J-Bcre. into I'L:I:lll"‘l‘l"l n[‘a]ec‘ts,

To be owner of this whele earcth
Wﬂtlld not ]JE: 11.-‘01:11“1 :I.'l'lLlCl'l ;‘JEL‘.‘:ILLS!: o
would have to leave it all at death, but
to possess powee like the Crearor, and
to be able to materialize worlds out of
ideas—this iz something craved by many
s.-uptatmzl:,: :ldvanl::‘:d_ S{Juis 1 t]‘n(‘: Spfr—
itwal path. The devotee is so attached
to sense pleasures and their immediare
influence that he does not want the hap-
piness and seccurity which might ensue
by atraining Cosmic Consciousness and
mastery owver the three warlds.

When the above mental state arises in
the devotee; when he thinks that he
would rather die in sense indulgence
tll&fl linu[c F{.‘r:.‘ t]‘::: un]—la:nnwn l"n?tppin.-l::g,ﬁ
of after-life; then he should think in
the following way: T lack Spiriteal
imagination and Spiritual experience,
and that is why T chinl that the present
sense- happln?s& is the only happiness
w-:.‘-ril'l. pﬂ&.{v&kﬁllﬂ.g. L"_": mie g:t"!’.—l up ET'IF
loins and believe in the suthful weords
of the Scriptures and of my BMaster.
Ler me meditare deeply and arrain the
undying ever-new happiness of Cosmic
Congcioumness; then T shall see the dif-
f:‘:rtncg‘: Eetwetn ]-J-'l_'-—sting l)ivi:h{: qupﬁ—
ness and temporary sense pleasures, and
then I shall reverse my judgment and
say that 1 would rather die for Spiritual
happiness than wield to the false prom-

1SS DE the :'ir_-l'lsl_'.t;._ﬂ

ELABORATE SPIRTTTIAL
INTERPRETATION OF
STANZA XXXVI,

Through Divine intervention, another
thought springs in the mind of the du-
bious devotee: "I must slay the senses
because they have already given me
phyasical, mental, and Spiritual suffer-
ing.”” The Divine Fresence points out
te the devotee the many sufferings

Fage Twenty-twe

which have come to him through listen-
ing to the false promises of the senses.
Then the devotee, althoungl realizing
the harmful eflects of the senses in the
acquirement of disease, disillusionment,
heartaches, bercavements, and ignor-
ance, still argues: O Spicit, the Ile-
liverer of cevotees, it seems to me that
it is apparently right to slay the inim-
ical senzes who hawve already hurt me,
but, according te Supreme wisdom, we
are taught to love our ememies. Is it
not better, O Losd, ta g[‘nde:.‘t[i}! win
the senses to the Spiritual made of liv-
ing, by love, rather than destroy them?®”

This is ocne of the strongest argu-
ments of the habits of sense pleasures
with which to keep the flecing devotes
in their clutches. The Scriptures and
Masters instruct the devotee not to slay
the powers of the misguided senses, but
to slay their blinding, gripping bad
habkits, which lead to nothing but inis-
ery. 1The devoree is not asked to blind
his eyes, deafen his ears, and paralyze
his senses of smell, taste, and touch. He
is asked to dislodge the enemies of op-
tical, auditory, cliactory, gustatory, and
tactual .1tt.i—‘1€hft1-€:]:lts,. who keep the Scul
imprisoned and forgetful of its omni-
present Kingdom of Happiness,

When the kings of optical love of
physical beauty, of Hartery, and words
of temptation, of love of greed, and
love of sex are dislodged from the
hearts of the senses, it iz then that the
senses relinguish their maredal preju-
dices, inclinations, msmncts, and obses-
sion and become 1'12-:11.—]!,.' to be attached
to the Divine Bliss, self-control, and
everlasting happiness of the Soul.

VWhen the above falsc
vades the mind of the devores, he
should sugpgest to himself: "My senses
have been compelled, by the repetition
of my ignorance-born ewil actions and
bad habirs initiated by me, to love sense
pleasures. MNow I will unda the ewil
by substituting good actions of medita-
tign, until good habits are formed. I
will substitute for the evil habits of rese-
lessness, the gnod habits ol calmness
and meditation, and my good habits
will convert my senses of sight, smell,
taste, touch, and hearing so that T may
say thar T see, smell, taste, touch, hear,

think, and feel only that which is good.”

Inner Culivre

argument lo-




The Systems of
Hindu Philosophy
FPoge 210

is called prarabdfia (“ripe”
tined) samshare,

VCoutinmed  Trowms

or predes-

Kriyaman or Present Karma

Lastly, the new fkorma which
makes today as the result of his daily
actions and thoughts is termed kriyaman
(in progress)  semsharas. Only over
this tyvpe of samskaras has the ordinary
man any control. The kind of life he
lives today is derermining the nature of
some particular future life, its lengeh
{wyus) and its quality (Bhoge), good
or bad.

The 5trﬁ:ns:th of past kerma or pra-
rabdha “ripe” semskara is so great that
actions performed or thonghts culti-
wated inoa present life seldom bear their
full fruits in this life. However, if the
mtensity of such a present mode of
action or thoughre is of sufficient power
to outweigh the pravebdha or ripened
kwrina, i.e., if a2 man is either extremely
good ar frightfully evil in a cerrain life,
he often precipitares the resulis of the
catises he has ser in motion, all in ane
Life.

In this way, we can understand the
mingled scene of seeming injustice and
justice which the world-deama presents
to cur gaze every day, and why it is
that, on the one hand, virtue olten suf-
fers while wice Lrﬂ'ump}:sf and. on the
other hand, why gnLi‘ gE"l!E‘,l_‘d.ll}" over-
Gl ithie ot sy wnd [Eace comes to
the purs-hearced, even in one life.

man

Drestroying Seeds of Past Karma

Control aver oliitta with its inherent
saunsfaras, then, is the goal of the Rajo
Yogi. Tk mastery brings eternal, not
transient, [lberation, for the whele
fabric of sanchit samsbare or the seeds
of all fwuture rebirths are destzoved.
The is often made in the
Hindu scriprures, whereby the sunchi
samskaras ol an emancipared Yogi are
compared ta  fried which
never germinate or come to fruition

T]‘lnugh thie tE‘-thn::}’ rs]: l:'.'_lilf.ll:\i\.ll-ﬂ: or the
various mental states is toward the ac-

Argust, T2,
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cumulation of semskaras which tie a man
ta the cycle of rebirths, another and
vpposite tendency is always discernible
in the chitie—the urge toward libera-
tion, rhe desire to be free, Fyoso-bhasya
compares the chittas to a flowing stream
with two civer-beds, one toward the
good and the other toward evil.

“In the midst of many bad thoughes
and bad habits there came gcud mozral
will and good thoughts, and in the
midse of good theughts and habits come
also bad theughts and vicious tend-
encies. The will ta be good is there-
fore never lost in man, as it is an in-
nate rendency in him which is as strong
as his desire to enjoy pleasuves. This
point is rather temarkable, for it gives
us the key of Yopa ethice and shows
thar our desire of [iberation is not ac-
tuated by any hedonistre artraction for
hﬁppiﬂtﬁ.ﬁ or even removal r_:iC Pﬂh]‘ I_')ut
by an innate tendency of the mind o
fallow the path of liberation.

"Remowal of paim; is, af COUrse, the
concomitant effect of following such a
course, butr still the motive o follow
this path is a natural and irresistible
tendency of the mind. RMan has power
(salitf) stored up in his chitta, and he
has to wse it in such a way that this
tendency may gradually grow stronger
and strongér and wvltimately uproot the
other. He must succeed in this, sines
priferifil (nature) wants Liberation for
her final realization™?

Kinds of Concentration

The steady restrain of the warious
modilicaticns or states of chifia and its
final separation from purasha is the
Ruje Yoga object. Such is the meaning
given to ¥oge by its great expounder,
Patanjali, in his Yoga Sutras. This goal
is achieved through concentration. The
latter is of warious kinds, as (1) hsipta
(wild} as the concentration of fury or
other passion, (2} pramuwdha (ignorant)
as instinctive or unreasoned attachment,
(2) wiksiptu (unsteady) as nrd]nur}r
mental concentration, (4) ehagra {(onc-
pointed), the steady application of the
mind by will-power, and (%) the final

nirodhe  (cessation) stage where the

! Daa Gupta’s “History of [ndian Philosophy,”
P 260250,
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chitée fluctuations are wholly at rest

and the purosha is freed from the
meshes of cfifite or mind.
16 Steps of Raja Yoga
The systematic training of a FRaja

Yogt comprises sixteen steps which are
compared to the sixteen falus or phases
of the full moon. The first seven steps
or angas are vichar, reasoning and dis-
erimination, based on an understanding,
through the help of a gure, of the Seven
Systems of Hindu Philosophy (Nyaya,
Vgisesthe, Yoga, Senkhye, Karma MWi-
manse, PDaiva Wimansa and Vedonia),
b}l' Il.rhil:.h }I{: .'15.!‘.(:11{:[5 the seven pla_ne.g of
Karma Yoga (works), Blakia Yoga (de-
votion) and Jrane Yoge (wisdom).

The next two steps in Raje Yoga are
dharanes or concentration, onc called
prakrite asraye (dependent on nature)
and the other Brahmeasraye (dependent
on Broefwrwan).  The next three steps
consist of three types of dhyana or
meditation on God in llis three-fold
aspect of Firat (the marerial universe),
[shvara (creation, preservation and de-
struction) and Parabrafines (the So-
preme Sefchitandidn or Abselute Con-
sciousness-Knowledge-Bliss).

Having come this far, the Raje YVeopi
is now fit for the last stage of his six-
teen-fold practice—the four stages of
semadhi—superconsciousness or absorp-
tion in God.

Sarr_wu:”.li, th{: Fintal Goal

OF these forms of saoradfs, the firse
three are called suvi kalpa or subject to
change, i.e, there is still present in the
Yogi's mind zome link with prakritt or
natare, Ti‘ar_- FDU[Lj.'l .ari_d final stage of
saorad ki is termed nirvd elpa or change-
less, timeless, in whiclh all danger of
bondape to matter is forever past

Rujo Yoge or the Kingly Science is
alone capable of producing the Jivan
Mudite, literally, “living freedom,” the
perfected man who achieves the highest
goal while still in a human body. PBe-
cause India has produced a great num-
ber of Siven Muekies, such as Vasishea,
Janaka, K:'Fshn.ﬂ:,, Buddha and many
others whose lives are described in the
Yogae Fasishta, Sannyese Gita, Surya
Gire, and Misha Gre, it is stll a great
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piritual center of the werld and the
fountain-head from which all religions
may draw incxhaustible refreshment.
With this study of Raja Yeoga, our
presentation of the waricus Yogn sys-
tems, surely the most glorious study
and practice that ever engaged the
thoughts and lives of human beings,
draws to a close. We hawve been able
to give merely a hint as to their pro-
fnund matare and SCOTrE. ThE: Sﬂ'nf;‘h}'ﬂ-
philosophy of India will be the subject-

matter of the nexr article.

Life's Growth Here and Now

(Centinusd from Page 4)

expressed her concept of the needs and
oppeoriunities of today:

"To be alive in such an Age!
With every year a lightning page
Turned in the weorld's great wonder-

kack,

Whereon the leaning nations look.

Where men speak strong for brother-
haod,

For peace and universal good;

When miracles are everywhere

And every inch of common air

Throbs a tremendous prophecy

Of greater marvels yet to be.

O, Thrilling Age!

O, Willing Age!

When steel and stone and rail and rod

Welcome the utterance of God

A trump to shout his wonder through,

Proclaiming all that man can de.

To be alive in such an Age!

To live in irl

To give in it!

Rise, Soul, from thy despairing knees;

What if thy lips have drunk the lees?

The passion of a larger elaim

Will pur thy puny grief to shame.

l_"lj;ng_ t_!'ly sorraw to the wind

And link thy hope with humankind:

Breathe the world-thought, do
world-deed,

Think highly of thy brother’s need.

Give thanks with all thy flaming heart,

Crave but to have in it a parr;

t]‘lr.-
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Give thanks and clasp thy heritage—
Te be alive in such an Age!

Let us then give thanks and clasp the
heritage that is ours: "o be alive in
such an Age”

Teo elaim our hervitage of life and
frzsdom, we inust release ourselves from
the bondage ol fear and of self dispar-
agement, Consider now the source of
fear. Is there fear in God? No. Is
God really ever present and all power-
ful? He is. Then whence comes fear? If
we fear, we do not love God supremely
and belicve that He is the only
power. Then if we scem to fear, what
is the remedy? To turn thought away
from the thing or condition which we
fear and concentrate it vpon God and
His presence and power.  Jesus said:
“Fear not, litle flock, for it is your
Father’s good pleasure to give you the
Kingdom.” The Bible tells us that the
Kingdom of Heaven is within, “What is
this "Kingdom™ and how is it to be at-
tained? It is a state of consciousness,
a state of awareness of the presence of
God, of his unfailing care and protec-
tion. In this state of consciousness
there ean be no doubt o fear, and to
realize this is to experience poise and

confidence.

Closely allied to fear is Self-dispar
agement. who is Self, that we dare to
disparage it? The only real Self thar
you ot I can possibly possess is that Self
which is the expression of the One and
Only Creator., This Self acts becausc
endowed by God with the power to acr
and, knowing this, keeping constantly
aware of it, we can act rightly ar all
times.

Jesus said: "I can do all things
theough Christ which strengrheneth
me.” And He always acted with abso-
lute confidence because He was always
actively conscious of the fact that He
manifested the power of God and thar
this power was at all times and in all
places instantly available,

The Bible admonishes us: *Let chis
mind be in you which was also in Chrise
Jesus."  Let the consciousness be with
vou evermore, that the power of God
may endow vou now and every instant
of your lives with the ability 1o do

Awgnse, 19534

whatever may be yours to do and to do
it well. This consciousness will enable
you to meet every crisis of your life
with poise and equanimicy; to live each
day according to the admeonition of the
poet Malthie 3. Babcock, who says:

"Ij;_—; b‘t‘l‘fjllg.’

We are not here to play, ro dream, to
drife.

We have hard work to do and loads to

lifr.

»

Shun not the struggle——face it; "ds
Gad®s gift

Be strong!

Say not the days are ewil Whe's to

Llame?

And fold the hands and acquiesce—O
shame!

Stand up, speak onr, and bravely, in
God's name.

Be strong!

Tt matters not how deep entrenched the
Wrong,

How hard the battle goes, the day how
long;

Faint not—fhght on!

Tomorrow comes the song.””

MNaote what I2r. Sutcliffe has to say on
this z.u.Bi&cI: “As the love and wisdom
of the tather can clear away the prob-
lt‘El’JE II;I,F I:_Fu,_ I:ELL[LL =0 wiu tI‘u_ al[—“ﬂﬁﬁ,
all-powerful, all-loving God sweep away
tJ.‘_Ll_ bdtrlﬁl:. u[ _[nFn:rlcalli:,r Erﬂrn I—Lurnan
consciousness. Let (Fod release the
pent-up waters of life and {ree the Soul,
mind, and body from the bondage of
imagined failure and meomperence.
Lvery force of Nature calls upon man
to express faith, courags, will, and
growth, and gleriously abundanc life.

The fallowing lines may well be ac-

cepred  and  faichfully applied by the
5’131:1:1::;{ Sl‘]'l_l.[:

"You were not born for lailure, but
sucCess,

MNot botn [or sorrow, but for happiness;

Keep that in mind through all life’s
storms and stress.

Heald uwp vour head.
CContmued i Page 27
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The Second Coming of Christ

[Conlinwsd from Poge &)

“The Spirit of the Lord (or the In-
telligent power of Christ Consciousness
which directs all Creation) is upen my
Soul” When one unlike mortals [ecls
that his Soul is united to the vast Spirie,
he is baprized with inexhaustible Spir-
itual wisdom, and thus he can ably and
fittingly preach the Gospel, or God’s
intuitive wisdom, to the poor or 1o
humble recipient minds. God-saturated
Souls alone can put together the hearrs
of men broken by material desires.
When the human heart is broken by the
false promises of material lhappiness,
then nothing can satisfy that Soul ex-
cept the matchless, unending Divine
Ilapp E'l—l M55

As immortals, we are sent on earth
for entertainment, but when we forget
that and become enmeshed in material
desires, we begin ervoneously to expect
unending  happiness from perishable
matter, and hence we become broken-
hearted. Then God-known Souls can
come to the rescue by reminding us of
the unending happiness of Spirit, which
Temains l:lidcll:u 'witrﬁﬂ OUE oW 5-:::1115.
God-empowered Souls, finding all power
coming from Him, can, by the exercise
of matter-controlling Divine will, re-
model even the disorganized atoms in a
blind man's eyes. Such Divine Souls
can also heal the Spiritual blindness of
individuals. God-perceiving Souls alone
can Iree other Souls who are bruised
by worties and by the [aithlessness of
so-called friends.

The purpose of Jesus in reading the
above passages fraom the Boole of Csarns
was distinctly meant to show that His
coming had already been prophesied.
This shows that, in spite of the ap-
parent invisibility and seccret presence of
God, He sometimes reveals His plans
to the world theough the meek but true
words of ptophsts. DFf COUTARES, charla-
tans use passages of the Scriptures to
getve their own nelarious ends, but
}csus knew thar God had asked Hi=
Saints to prophesy the coming of His
beloved Sen through the Seriptures.
Jesus, in his meek way, declared through
the words of Esaias that He was not

FPage Twenty-six

baptized with water by man, but that He
was bathed in the Ocean of Spirit, which
inspired Him to be a God-chosen min.
ister.

Some people read a little abowe the
Scriptures, or get & Doctor of Divinity
degree through the wvirrue of memor-
izing the Seriptures, and then they think
that they are qualified to stand on a
soap box or in a pulpit and pour out to
others their imaginarion about scrip-
l_'u!_‘a] Truths. Df CODTSE, .SET-C-]'& EL"“:-
electad ministers do little good in the
world., People let their unlived sermons
in through one ear and out through the
other, but when one who has been a
devotes for years meditates upon God
and sucoeeds In pfc:a:—cirr.g HTN’I; then
He chooses that devoted Soul to bring
others back to His mansion. These ad-
vanced Souls are saturated with the
Spirit, intelligence, and power of God,
and anyone physically, mentally, or
spiritually sick, coming in contact with
them, becomes really healed.

In modern churches there is wvery
lietle real beneficial relaton berween the
minister and his church members. The
minister, instead of giving holy sermons
simply te create 2 vague devotion in the
mirds :::f I—.is p::l:aple, muzst be able ta
heal their physical, mental, and, above
all, their Spirimal sickness of ignorance.
Tesus, knowing the prevalence of false
prophets, declared that He was not a
self-elected wseless minister, bot one
who had heen taught by God and em-
powered by Him to heal His children.
Besides, Jesus showed that Ged had
declared in the Scriptures the coming of
His special messenger, or Son.

The usual custom s te develop
gradually {rom the physical and mntel-
leetual o the Spiritual, and then from
the Spiritual people fall back to the
physical again. During the marerial
state of world civilization, when misery
invades man, God [rom rime o time
serids His Chrise-like devotees to redeam
men. Lhat is why some Souls are or-
dained to act as reformers choszen by
God. That is why Jesus said: “THIS
DAY IS THIS SCRIPTURE FUL-
FILLED IN YOUR EARS” that is,
in reality Jesus came ta declare through
His own words His coming, which had

been written in the Scriptures a long
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time before, As God chooses a special
margil:e.smtiun of Himse!f to redeem the
world from ies special state of darkness,
He alsa works b rough is devotees at
all times to redeem His erring children.

Why Our Loved Ones Die

L mntined from Poge 3}

forms of human love, yet the minute
vou think that you have seen it, it keeps
shifting, until you can behold ies Omni-
present Being  threouph the frameless
opening of your Cosmic Consciousness.

The answer is that Love plays hide-
and-seck in life, and hides behind death,
so that we may seek it still and find ies
secret bower in Omnipresence,
through the mazes of life and
death ro lead ws to the land where it
shines in all iy briiliancy, for even in
death love lives on.

Love has to destrov the windows of
mortal loving minds in order to show
Itself in Tts troe form. The moan laughs
at all the lovers who have sworil eternal
[ove ta their beloved ones, and whose
skulls are now strewn in their graves and
who can now no longer even speak 1o
ecach other.

Yet, true Love says: “Let the moon
and destiny laugh at human lovers, but
they cannot laugh at Me. It is T who
have broken their prisen of bones and
strewsns the debris of skulls in graves be-
cause mortal man wants to cage Me
there forever. But behold, although T
have broken the skulls of lovers and let
their Love be laughed ar, vet T asked
their Souls co follow the rrail of heart
pangs, until now they have found My
hiding place in the breast of all space.
And here all lovers of Beings and things
will rest forever with Me in unending
ever-iew happiness, for it is My undy-
rllg’ Love ti‘-.n:f}" s‘atlght in Pilr-E'.llE:i.I, oo} IO

Lr.jvn:

races

e 2N AT

Argrnst, 1034
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I T

jugal, friendly, sucial, and
Divine lowe,™

Diivine Love says to all: "I give you
objects of Love so that you may learn
te love Me and not one abject only.
If you love Me, yvou will see Me in
all objects. If wyou lowe Me, you will
love MMe not in one Being, but in all
Beings. Remember, if you dare to try
to cage Me in one Soul, T will destroy
the body-frame which holds ft—gntil

vorr learn to And Be in all things.™

rjatrintic:,

Life's Growth Here and Now

CCo0seldasted frome FPoge 25)

You were not born a =zlave, but free as
an;

In all the beauty of the world you
share;

MNow, banish [ear and brush away dull
Cardé.

Haold up vour head.

T]‘uj'_ I']crl;n:s. .I:!‘F tl‘n:-_ '.'\.'{11'11:1 are your TELLE
kin;

L'Irr,lu‘, too, 11;:11'"‘. Ercatiness T‘J-ur:l'-:':r_[ dc-e:p
weithing

Giive it a chanee. no fight too hard to
W [T1.

Hold up your head.

This great world has need of you,
Ias nr!-l_-d ral': 1[! t]j.(:- wur.L-; t!‘:at Yol can

e,

And of your visions and ideals too.
Hold up your head,

Hi‘ll‘l{' tee tl"n?. l._]F-I_i.lT'IS nf" Iti; tll'ley tFI‘!“C}I:I

and roll,
Inspire with courage the responsive
Soul.

March on, my friend, you're bound to
reach your goal.
Hold up your head.™
{To be Continued)

=
a=
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It is Only a Dream

{ Continued from Poge 8)

be, haz caused me to speculate upon
whatever significance it might possibly
have. Aboutr it, however, my coneclu-
SIOS fOTe ha_.sr_ I have wondered if it
might not represent the battle of Arma-
geddon, or the next great war to be
fought with deadly gasses, before which
no instrument of artificial protection can
afford safery to any one. I thought,
tow, that these sitting groups who re-
mained to rise after the lethal pall had
passed on, were those who had been
trained to live without breathing, and
thus to demonstrate, actually, that
breathlessness 15 deathlessness.

It might, perhaps, be absurd to think
that such an event might actually hap-
pen on this earth some day, and that the
MNoahs who survive te begin anew the
work of repopulation will be those
skilled in the science of breath control.
Howbeit, I am not alarmed, nor is it my
intention to alarm you.  Afrer all, ir i
only a dream. Something te amuse you
for a moment, and perhaps something
for some of you to think about if you
find pleasure in playing mentally with
apparently idle fancies.

Some day 1 shall get out my dream
book that my grandmother obtained
with a soap order, and lock up the
meaning of this dream, but in the mean-
time L think T will practice up on a cer-
tain science that I have been neglecring
because of indolence and other Factors,
pettaining to the world of good sense.

Love
( Contined from Pege 13)
stronger than all blatane noises, and
more alluring, more compelling.
Love is the song maker of the world
and iz endless in songs for everyone.

Love has no end and no beginning. Tt
always has been, it is now, it always will
be. Tt is the one sovereign which does
not compel obedience and makes no de-
rands, since it is all. It iz the one sow-
ereign that humbles itself in all things
and asks ne honor. It is the one sow-
ereign which is eternally sovereign.

Mysticism, lts MNature
and Validity

( Continged from Page 19)
absorbed

state, where he 13 into the
Dhivinicy,

I find rhar the most systematic at-
tempt at a philesophical system of a
!'I'D}I'Et:iL'.'II character was that of the MNeo-
platonic school of Alexandria, especially
of Plotinus in his “Anneads.” Accord-
ing to Plotinus, above all Beings, there
is One, indetermined, the
absolutely Good. From it come forth
tlj_rouﬁ sSuCCEssiVeE  EmMAnATtIons, intelli-
gence with its ideas, the world-Soul with
its plastic forces, matter inactive, and
the principle of The
human Soul had its cxistence in the
world-Soul undl it was united with mat-
ter. The end of human life and of
philosophy is to realize the mystical re-
turn of the Soul to God. This iz to he
attained by freeing itself from the sen-
sucus world by purificadon, when the
human Soul ascends by successive steps
through the warious degrees of the
metaphysical order, or until it unites
itsell in a confused and unconscious
contemplation to the One, and sinks
into it it 15 the stare of ecstasis,

Tl‘l_ I.'T‘Il': 5.]1I1Ii"l‘l‘_" EIE tciigiuh, Mysticiz.m
15 A persistent testimony to a realm of
Reality that supplements and fulfills the
inadequate realm which man has ex-

ﬂhsn[utc-_ly

impcrftcti (Y s

plored and, therefore, called the “nac-
ural

[(To be Continued)
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The Horn of Plenty Bank

E wizsh to be of greacer service o our
readers and stodents and have desw-
eloped this method of helping you

to demonsirate in wour life the abundance
and suecess which are vowes by Divine vighe

Unril you realize that you and the Father
Al Dn!:". F].Tllj. E!1ELIL “.‘*l.]l 1111'.-|35 'WE]_E!I_’,!_GEH-.“—'{'.I’ ebie
Foather hath are mine,” wntil you kneow this
in your mind and soul, vou canmoe meenifear
the abundance, health and happiness which
vou desire,

The purpose af the Horn of Plemty Banlk
and prayer pracrice is to help wvou e ger
the right =steinede of mind firmly eszablished
through the daily praceice of righe prayer
and right habic, and thus to help you ta
demaonstrate in your sveryday life the things
vou are anly vagnely wishing for now.

Aa your mind i changed and renewsd
through right thinking, through pecsistently
knowing that your good s yours now, the
way opens for you oo reccive it

The Haorn ol Plenty Bank is a heawriful
reminder to keep the idea of abundance al-
ways pressnt in your consclounsness.

This P].;iH. Iueilps il ‘]_:-I':Jclil;n”y I & T

ber of ways. Firse, it shows youn Low o
think correctly and encourages you in daoing
so through inspiring you to daily affiemation

and prayer.

It helps yvou o realize and develop faich
it the one unfailing source of supply, which
15 God.

practice of a shore

throongh che

Angust, 1954

prayer and meditation which 15 o be held
in mind each time a coin is deposiced, when-
ever & negative thought appears, and ac as
matyy other rimes dosing the day as possible,

Te helps by sopplying an easy meched of
saving for subscriptions to YInner Culoure™
MMagaxine, for spiritual books or For ofler-
imgs o the MMaother Cenrer o help carry om
the bholy weclk of spreading God's messapge
ta suffering humanite.,

Tt helps by giving wvou the ocppormunity
to supply vour friemds with gifts of spiritonl
To this way yon ur inte practice

“(Give and it shall ke given

literatice.
the command:
Uneo Fo.

It helps by with tche
lirtle Hornn of Pleney Bank, a special lesson

outlining che Divine Law of bringing desives

giving vou, slong

into manifestation. Faith and prayer ated

work are the most impartant steps.  Wishing
and ineffective prayer ger you nowhere
'T]ﬁ.-; I‘I'II;'.I.]‘l;JCl Lc=;1|.:]'|E'.r. reaid F'|mn.J.-' Loy ptay Solb-
rect[p and then how m do wour part im

bringing about your desice,

It alse helps by giving vou the ascvice
af trained workers whe pray for wour sue-
LSS, health or happincss from the mament
your request teaches us for a Florn of Plency
viril the comrenrs which vou have saved zue
¥oine will wish to
have one of these beanofnl banks with you

sent in with Your o e,
always omce you have started your prayer
drill and have found how effective ic is,

'[:u:-n]:-l::Lu irstraetnmns i the use of rhe
bank and alsc a lesson in demonscation are

senc with each request far a Florn of Plenty.

Fill in the Blank below and ler cor work-
avs halp you to bring inro manifestation che
super-abundant foed which s yours now,

Please send me a Horn of Plenty Bank
and please alse pur my name on the prayer
list for opening up the war for prosperity
0 Come too e,

Hilﬂ]'llf! - e o —

Strent

et o 2R

oy Scace .
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PERFECT

MEAT
SUBSTITUTE

This delicious nut prepavation con be used us
=stealr, baliad in o loaf form, or nsed os 2 sand-
wich spread. To be used in any war that
vt {2 served, Thees nof prodpcs harmfol
efects, yel 1 has the same nourishing prou-
eriies of mmeat,

INDIA
NUT STEAK

will he enjnyed by the entice fimily. It is
espeaially good for growing boys and girls,
#2 i mives fhem the poopor swouwrishmcol so
eszettial 1o grovth o ckildheod, Ohrder 2 fow
caws Ledey and learn of the heoeficial vesalis
that eome feom Bfs  daily wse, Sixty-five
crnts for o ene=pomad o6 T

Self-Realization Fellowship

MT. WASHINGTOM ESTATES
LOS ANGELES - CALITFORMIA

R P!

. o . us te reach the PErEGmE W0 o we sheald
Lke Lo sgid our fascinsting Book; “Highe=l
Achicrements T LEzourh Self Pealization
poing into detail vegarding the aims and puor-
soses of Sel-Rerlizmdon Fellowsiup, Wena
ram sl ws by sendicg the memes of five spirit-
pally-minded  perscia, VW oo wrile ‘L]!f_‘
nanices snd mddresses of these prople oo e
linez Bolow and madl t me?

4imEEEEAd EEEIEEmG FEAs s ema mnmes EmEa MrasamalERTEEET
- S g S PR RV O R e et

T o e R R R L
ffmammads boas Bl b G EEE | AT RS Fr Rl e mE e
CCimmam emmaEmee hes s s mad B AR BEERET A FES e s

SELF-REALIZATION FELLOWSHIP

BMT. WASHINGTON ESTATLS
LS AMNCGCELES - CALIFORNIA

" YOUR
BODY NEEDS
NUTRITIVE
NUGGETS

Here is a delight-nlly tasty fomd that helps ta
invigorate the body, makes wowth lastitg, and
increases the heauty of the skin as well as
tlie body. T# Builds brain and mascls. Notri-
plwe MNoggetz sl in ereating o serene mind
arxd temperament, thus Bringing abous a hapgy,
berrmimicus lifie. Althougl slightly faxstive in
their wetisn, they do noet ercate s habit. In-
tuztively discavered by Tadia’s Blasters, thoy
serve ws a Lhree-[old [esd — lor Lecaklasi,
lameh, aned dinwer. Can he eoten with salads,
soups, or froits, The p-ice iz hity centa per
pomul.  Humhl wp yoor bealth—order dwe or
thres quenuads mowe

SELF-REALIZATION FELLOWSHIP
ML Washington Estates - Los Angeles, Calif,

. oo send all correspondence pertaining
to healing and personal help to—

SELF-REALIZATION FELLOWSHIP
Rt. Washingron Estates
Los Angeles - Califoenia
and NOT 'TO S YOGANANDA., It
will be handled by a personal private
secretary and will be given Swami’s per-
sanal accention.

CHANGE
YOUR ADDRESS?

The Post OfFies Depacioeenl doos
wok forward magarines withoak cx-
tra postage, so in onder tn assmnee the
Wapazine heimg seot to e Addres.

he snre to add posiage before

The Mamager of Taner Colture Rag-
azive will appreciste your sending in
rhimgres uf oddresa ol Jatcs than the
[0tk of the month. We coonot be
rezponsible far the oss of coples due
v the subseriber’s failure to neidy
s im Lizme of & aczw address.
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SUBSCRIBE

Brli-Realizstiom  Wellowsliap,

Mt Washington Fstates,
Tow Ampeelos Colifurnia,

I amn enclesing remittanes doer o snbeciption tn
Tnner Cultvre Magagine for one vear @ odder thas
I ey boenme familine with the beoclcial Loachings
af Seli-Bealizetion Fellnowship, T onderstand that
i T decide to heomme affilinbed with the Fellowship
- withinn nincts dare afeer this cats, the amcunt cn-
elnged herewith will Be applied as part gayment on
the Five Dallar registration fee for memlsersbip.

G IR TSR e O T N S L L e R
EeLn = e v L O U B R B S R S D W o 1 o
s i s O ST o N o e S e g Y g e R . g e A A g
A e o g o e el e T e e

WORLD I
X CLES NEW BOOK

al Id AGI ES T e Obpens Frison Donss" iz the title of &
beok by Stare Daily, juer off the press It is

a Losk of mcvercomming—an aacchiodraplical
acrount that will guarantes warsnng Soals
encarags el .

Frurlbeety, wezrs of the aothocts fife were
spont  Behimd ¥

‘This fong series of
= 2 isnm bacs. From an earls
A ape Wiz whele e had hesn wmconed to hahizs
ai ceiminality and mon-prodective living. The
wrice he paid for vielsling the fuws DE_-Lr::n.l
and mtaan was lomg drawn oot and palniul
While he loy dving in & dungeom well, he
canght a ghmpag of the burning white fdama
wi Truth, which nel only spened the doors to
hin popitive prison, bt unloclked the sbrong-

: T i
Bonlk form, hy the
Compawny: Tha Tk
interpretation of &
civilizalion of (he
Silver Ages; the present As

'||:.1h

H_Tnn“- 'Age:,":l -tJ"': wiorld, o er dupsa gopressnted by the !-‘I‘IETai.I’.Ieﬂl habirs
b S tien I1n:;u-;|.]-.;.|=[_ g nf many vears, and se=nt ki 11?:'[\-['";'? and
T'jtr i Sl ;F"’.'.".:,‘:ff"_“ et fn7 *i‘F confidenzly cut inte 8 brand mew world such
ﬁtzsc ; ';!i'z:'lrc-r: "I;.;::s-ri c.;:]'-{—;" '::J:-J':: a2z he had mever decamicd o esesb.
B e il Sas _ In this book the author tells rom 3n smowv-
|1"wn-r"1|-r-a'.|-""- n”,]‘_ ey f“cEm' Fi T E;L-.,all cxartiy I:.luw his eclievesmasat #3535
st S e el aceomplished, It will mepay any one to order
"I-‘H-"_"_“j" bt ikl ¥R SRR ol this extracodinazy experienes, stody if, ansd
the worid. then spply the simple pnrm:prez ws Ik WAL Ap-
AT = n led by the authon
Pre-Publication Price, £1.25 r Tor _'L‘-::ljl.'L!' crmvenicoee ke [offowing form Iz
v e
Please send orders to: e e e e
Starr Daily, F4T South Grand Avenue, Los
LAURIE PRATT Angeles, Calif, :
FErelosed ko §1.50. FPleass send s post.paid

At 2 copy of wour hoeok,
rologer “LOVE OPENS PRISON DOORS™
Box 187, Adanta, Ga.

Co-Author “Cosrmic Creation,
S, Addvess .. .. T A R B =

R e s e e . SRR iy i i
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Directory of Self Realization Fellowship Centers
. (Yogoda Sat-Sangs Socichy)

Ranclhi, Indis
Brahmachsrya FReosidentiz]l Schesl for bows  at
Ranchi Fatron, Prince 5 Nundy of Easimbazar.

Pori, India
Yoguds Sat-Sanga Ashram

Caleutra, India -
Sell-Realizotion Fellowship  (Yomoda

Sat-Sangs
Saowty

Loz Angeles, Calif.

Headguorters of THE SFRELF EREEATIZATION
FPETLOWSHIP® (FVogoda Sat-Sange Society,) found-
eed by Swveami Veogsnands. Free pohlic [eetdres when
annoaneed,  All sineere Somls ate weleome ta come
snd meditate and read at any time in the day.
Mddrezs, AR San  Rafas]l A-ecndes, Tos Angeles,
Calil Phoene: Tlhailal 9531,

BelfeRenlization Fellowship Cerger, Trinity Awundi-

toriun, Asgombly Hall, b and Gepnd Sts, Laos
Anpeles. P R, Sansgas, M. A, Pho I, Leader in
clhares. Lowpices RHeld eyery Sandar af 11 =.m.

Ciler spedkzis when afvsinced

*H5an Joso, Califormia

419 West San Cronducting Teacher,
Miss M. I

Ternamwda.
Richzrds.

San Disgoe, CTalif.

Elzie Bae Nachant, Conductins Teagher, FErery
Sumlay at 7:3 pos Pohlie serviees, Chamber &0
Cammizres Buliding, 42 W. Brogdeiy, Friday,
pm. Fridaw, ¥ pom., Edmonds Building, Eth btreFl
San Diege.

*Fovtland, Qregon

r."l|-:31.\.51-.[| Center, 219 Platt Bul]ﬂ-
inmrn Hirriss I‘l‘h-'r-er in charge: Snnduy  sesvice
gt 17 s, ood 8 poms, Yogoda elasses Tuesdey and
Feiday at 2 pom, snd Thursdey 20 2 pom

Wednesdiyy: “Fallowship Day" at 11:30;
hour talle followes by Cooperatize Lincheon.
at 2 pom, s Cluss for public at 4 poao, to I'I'_ltEL'ES‘t =
staclants. Ih-::.rhng Romm anird T-"-Tl.ﬂﬁg' Lihrity ap=n
dagly from 9550 s.om. to 59 pom,; Satarday from
20 Ao fe 3 pom.

Sell Realization

Tali-
CLigs

Boskton, BMas=s.
e W W Lewsizs, Condisefing Teachers, 20 Indphill

Toad, Aclbetlon, Mass.  Mooday wesbly meetmoos
542 ‘Enylston Strect, Bosfon, Mass,

Buffals, N, V.

Ay Eranke, Seco. 10 dasnlding Awe,
puabliz meetings and W ednesday classes held at
475 Tranlelin B=, Hoom 9 (Copies of Teaer Callare
Matazine may be ohtained at news stands n Hotel
Loufoyoile, Wiirs Loildime amd  Ellicort Sauzre Boild-
inp and frem Mrso Sutiz's At Store om Tonswanda
Stecet, and the TTnity Hreams in the 1loesl Statler )

HEymeday

"Dhes Moines, lowa
Meetings held (e Arst and third Wednesday of

every month, st & o'clocl, fuan:; in the Pablic Lib-
rary. Flora Morrizon Locas i ehsepe

d Cincimnzli, Chio
R E. Dss. Conducting Teacker, ZFX Heioga St
Plone: Mvers Bisa-Nl. Miss Mory Hsmmondd, S=g,,
A Rolston Ave. Moanday cliss messtizgs and Sun-
iy puiblic mestinges held ar 24 Kazt Sixth Strees,

Page Fhirty-teen

Denwer, Colorado
Frodevick Wadlew, Conducting ‘Ceacher, 3428 Faat
Colfax Avenue A, Miss Dosothy J. Ladwig, Achiog
Ses, 1530 Whllew St Frifay weeskly meetinga held
in the Y. WO A, Tailding, 1545 Tremont Place, at
B pam,

*Milwanbes, Wis.

Meditation and Class Mesting will be hesld Sun-
fdays at 8 pom, al the rezidenss of Mr, Rohers H,
Meyer, 3025 M. 14th BEfreet. Al other mertings will
algo be held at thds addoess, :

Minneapolis, Minn,

Sundiy evening serwices held at & pam. dn
Pioneer Hall, strect floor, Lumber Exchange DBuild-
itg, Sth =t. gnd Hennepin Ave. On Wednesdoys,
at 8 pom.. all Yopgoda students meet [or practies
af 1the Yogroda Conrges ak the kome of Mrs. Elea-
betk Hackwe, 2301 last Lake of leles Blvd, Yo-
proala 'L-'Llur-u- Moo 1 iz tanghr b Wisz Tihdnah T,
IIall, whe alss cenducts reading gromps whe treet
afl EHH Girerd Awee., So Mosm Vedilztfons every
week dar at the "i'ng\-r.«dﬂ Center, 431 Lumber Ex-
change  Duilding, at [2:15 @ 1 II.FI'_L

FRansas Cily, Mo
Inmer Yogods Group.

Salt Lake City, Utah
Mr. Be J. L, Merek ansd Alyee Gubler i charge.

¥Wogada Center Mectings Leld every Sunday even-
ing at 7 «'cloek in (lwe Newlwouse Hotell

fTuil=a, Olklahoman

Rre. . F. EKoenig, Chairman: Miss Roth Fim-
werman, Aciiog Secrctary, 1513 South Carsen SL
AMeetings will e held on the first amed third Thurs-
durs of sach month at 310 Pablie Sesvice Huildig,
at B o'clock.

St. Lowis, Mo,

. Paondiesi, l-'und!:: Ling Teacher, Sondiy evening
devotinnal services 8 pomn ) weekly classey, Tu\,;ll.ﬂ:j'_
Westnesday, Thursdar, -lnd |~|:|.ﬂ..:.r. I"ayer secvice
=t 12:30 and 1:30 pom. svery day cxcept Sundsry, =t
M [Iolcl Alissour, Si. Lewis, Ao

: *Indiamapslis, Ind
E. E. Das, Conducring Teacher; Misz Xellan Gar-
rein, Sec, 2906 McPherson St Sunday serwviges held
zt 11 a.m. Thursday class mestingz, B pom, Besding
pootty and lending Ebrary opcen Lo the public daily
fremm 1P am. t0 4 pome Mosm medisat{ens af 12215
Begmning Apeol 1, all serviees will be held ac the
follnvrimy sddress: 3 Cnstle $l2d Dnilding, 233 E.
Cihin Sireet.

W sk i tor, D C.

Brahmechirer Jotin, Comdnesing Tercher.
mectings weekly st 1424 B St N WS

Several

Mexion
Fopoln Cenler of Progres=, General Caly Mayor
in charge Esqg. Sy Coyoean Y., Tacubaya, Col de
¥alle, Mexicn, Iy, T,

Santiego, Chili, South America
Yogoda Center of Progress.

Scodland

Wogoda Centec :.f Progress. B, T.

_ Calder in
charpe.

14 Thewom Sgoare, Allos, é,cu:’:lnqi

Mthese [Conters mre mewr]

e innnmirated aod el Le
acknowledeed and ocdaine

after theee prars” toal,
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Ge
KINOWLEDGE ¢

INDIA’S MASTER MINDS

BEIL.ONGS TO YOU .. ..

Analvee yourself. Wake ugr. [P0 it this very minonte. You have many
untold and hidden talents. Develop them by the New Bfethod and find your-
self immediately lifred froen the ranks of mediocrity. Realize vonr unnpsed
powers by beroming a sincere student of Sclf Realization. Mo more Froping
in the dark—I{ind vour trne pach by the Sell-Awakencd Light.

S5. Yogananda brings to yvono from the greatest sages af Tndia, a remarkable
al‘ld revolutionary methoed of iostruction i usable and lomg-hidden inner

Truths, Through this you can develop the all-accomplishing power of conecen.
tration. Master the ll-"rhrlu]ue of your career and by =za dorng yon wall
develop the creative, uneriring power to bring about, ar will, what verr want
and need.

Thirk of it! Receive health, shundance, happiness through this uniqus
and unlimirted Cosmic Science. BMake youwth lnsting: arrest old age; remove
fatigue and il health at will by recharging the bady battery,

SELF-REALIZATION FELLOWSHIP
MEANS SUCCESS ., ..

IF vou earnestly want to conguer—if vou want to acquive e best of grery-
thiag in this life, decide now o become a member of the (noan-sectarian) Self.
Realization Fellowship., We will convioce yow, mot in words, but throush
vour own Selfl Realization. You will actmally experience what we can do
tor you.

il the conpon at once and receive the fascinating FREE book, "Highest
Achievements Through Self Realization.™ Tf you have been unsuccessful in
Bringing back health, ptosperily, and conttntment, then try this amazing
mmiethod of India®s E-iElEt'.’.'r minds—they bknow (he wav, I all other methods
have failed, 10y this New Way: solve all of your problems.

Madame Gall:

tain of koowledge and aceomplishment. ™

Jiefs cam drink feoun this Fown-

Luther Burbanl—""The Study of Self-Realization Pellowship will come s
near bringing the millenniom as snything with which I am acqoainted.™

{Couponh

Swatni Y ogananda

Self Reafiration Fellowship
M. Washington Estales
Tos Arnpgeles, California

Dizar Sir: Please send feee book pertaining ta the Sclf Bealization Fellowship

Movement. [ am truly interested.
NARME
STRELT

L84 & B el STATE




Teach Me

15&':[—{ me to aspire to the bese in
everything—every day.

Teach me to crave the supreme lasting happiness in prefer-
ence to the passing pleasures of the senses.

Teach me to think of Thee alone, when I am performing all
my duties. :

Teach me to think of Thee until Thou dost become my only
thought.
Teach me to pray unto Thee until Thou dost listen to me.

Teach me to demand my lost Peace Palace until 1 get it back
again.

Teach me to call Thee untl Thou breakest T['l:,r wow of
Silence,

Teach me to seek Thee until I find Thy hiding place.
Teach me to lowve Thee until I feel Thy lowve.

Teach me to knock at the Portal of Silence unrtil the doors
are opened.

Teach me te break my heart, until Thy imprisoned love Aoods
through my Being and through all people.

Teach me to bear the drum of my craving undl Thou dost
come into my Temple.
Teach me to exude fragrane devotion until it Tures Thee into

iy Soul Garden.

Teach me 1o behald behind the velver glocm veil of my closed
eyes, the spread of Thy Infinite Presence.

Teach me to dig with the pick-axe of my Peace deeper and
deeper into the soil of Silence undil T bathe in Thy Bliss.

Teach me to see Thee in myself until I feel char it is Thou who
bhast become Me.,

— By 5, X,




